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In the Name of God, the Beneficent, the Merciful 

FOREWORD 



The interrelationship and interaction of human cultures and civilisations has 
made the contributions of each the common heritage of men in all ages and all 
places. Early Muslim scholars were able to communicate with their Western 
counterparts through contacts made during the Crusades; at Muslim universities 
and centres of learning in Muslim Spain (al- Andalus, or Andalusia) and Sicily to 
which many European students went for education; and at the universities and 
centres of learning in Europe itself (such as Salerno, Padua, Montpellier, Paris, 
and Oxford), where Islamic works were taught in Latin translations. Among the 
Muslim scholars well-known in the centres of learning throughout the world 
were al-Razl (Rhazes), Ibn Slna (Avicenna), Ibn Rushd (Averroes), al Khwarizmi 
and Ibn Khaldun. Muslim scholars such as these and others produced original 
works in many fields. Many of them possessed encyclopaedic knowledge and 
distinguished themselves in many disparate fields of knowledge. 

In view of this, the Center for Muslim Contribution to Civilization was estab- 
lished in order to acquaint non-Muslims with the contributions Islam has given 
to human civilisation as a whole. The Great Books of Islamic Civilization Project 
attempts to cover the first 800 years of Islam, or what may be called Islam’s 
Classical Period. This project aims at making available in English a wide selection 
of works representative of Islamic civilisation in all its diversity. It is made up 
of translations of original Arabic works that were produced in the formative 
centuries of Islam, and is meant to serve the needs of a potentially large reader- 
ship. Not only the specialist and scholar, but the non-specialist with an interest 
in Islam and its cultural heritage will be able to benefit from the series. 
Together, the works should serve as a rich source for the study of the early periods 
of Islamic thought. 

In selecting the books for the series, the Center took into account all major 
areas of Islamic intellectual pursuit that could be represented. Thus the series 
includes works not only on better-known subjects such as law, theology, 
jurisprudence, history and politics, but also on subjects such as literature, medi- 
cine, astronomy, optics and geography. The specific criteria, used to select 
individual books, were these: that a book should give a faithful and comprehensive 
account of its field; and that it should be an authoritative source. The reader 
thus has at his disposal virtually a whole library of informative and enlightening 
works. 

Each book in the series has been translated by a qualified scholar and reviewed 
by another expert. While the style of one translation will naturally differ from 
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another, the translators have endeavoured, to the extent it was possible, to make 
the works accessible to the common reader. As a rule, the use of footnotes has 
been kept to a minimum, though a more extensive use of them was necessitated 
in some cases. 

This series is presented in the hope that it will contribute to a greater under- 
standing in the West of the cultural and intellectual heritage of Islam and will 
therefore provide an important means towards greater understanding of today’s 
world. 

May God Help Us! 

Muhammad bin Hamad Al-Thani 
Chairman of the Board of Trustees 




ABOUT THIS SERIES 



THIS series of Arabic works, made available in English translation, represents an 
outstanding selection of important Islamic studies in a variety of fields of know- 
ledge. The works selected for inclusion in this series meet specific criteria. They 
are recognized by Muslim scholars as being early and important in their fields, as 
works whose importance is broadly recognized by international scholars, and as 
having had a genuinely significant impact on the development of human culture. 

Readers will therefore see that this series includes a variety of works in the 
purely Islamic sciences, such as Qur’an, hadith, theology, prophetic traditions 
(suntia), and jurisprudence (fiqh). Also represented will be books by Muslim 
scientists on medicine, astronomy, geography, physics, chemistry, horticulture, 
and other fields. 

The work of translating these texts has been entrusted to a group of pro- 
fessors in the Islamic and Western worlds who are recognized authorities in their 
fields. It has been deemed appropriate, in order to ensure accuracy and fluency, 
that two persons, one with Arabic as his mother tongue and another with 
English as his mother tongue, should participate together in the translation and 
revision of each text. 

This series is distinguished from other similar intercultural projects by its 
distinctive objectives and methodology. These works will fill a genuine gap in 
the library of human thought. They will prove extremely useful to all those with 
an interest in Islamic culture, its interaction with Western thought, and its 
impact on culture throughout the world. They will, it is hoped, fulfil an important 
role in enhancing world understanding at a time when there is such evident and 
urgent need for the development of peaceful coexistence. 

This series is published by the Center for Muslim Contribution to 
Civilization, which serves as a research centre under the patronage of H.H. 
Sheikh Hamad bin Khalifa al-Thani, Amir of Qatar. It is directed by a Board of 
Trustees chaired by H.E. Sheikh Muhammad bin Hamad al-Thani, the former 
Minister of Education of Qatar. The Board is comprised of a group of 
prominent scholars. These include H.E. Dr Abul-Wafa al-Taftazani*, Deputy 
Rector of Cairo University, and Dr Yusuf al-Qaradhawi, Director of the Sira 
and Sunna Research Center. At its inception the Center was directed by the late 
Dr Muhammad Ibrahim Kazim, former Rector of Qatar University, who estab- 
lished its initial objectives. 

The Center was until recently directed by Dr Kamal Nagi, the Foreign Cultural 
Relations Advisor of the Ministry of Education of Qatar. He was assisted by a 

* Died 1994, may Allah have mercy on him. 
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Board comprising a number of academicians of Qatar University, in addition to 
a consultative committee chaired by Dr Ezzeddin Ibrahim, former Rector of the 
University of the United Arab Emirates. A further committee acting on behalf 
of the Center has been the prominent university professors who act under the 
chairmanship of Dr Raji Rammuny, Professor of Arabic at the University of 
Michigan. This committee is charged with making known, in Europe and in 
America, the books selected for translation, and in selecting and enlisting properly 
qualified university professors, orientalists and students of Islamic studies to 
undertake the work of translation and revision, as well as overseeing the pub- 
lication process. 
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INTRODUCTION 



The work at hand in its original Arabic is, in a sense, the product of two minds: 
the author himself, Abu al-Fida 3 < Imad al-Dln Isma'il b. Umar b. Kathir, 1 and, 
to a lesser extent, its editor, Mustafa c Abd al-Wahid. In his introduction to the 
Arabic, { Abd al-Wahid points out that this work is in fact the culmination of a 
search for a biography of the Prophet Muhammad to which Ibn Kathir makes 
reference in his celebrated exegesis of the Qur’an. There is, however, no extant 
copy of any such independent biographical study traceable to Ibn Kathir. That 
such a study did exist is questionable, notwithstanding Ibn Kathir’s own allusion 
thereto. Given the unavailability of this particular work, c Abd al-Wahid offers 
the theory that the biography in question is none other than that which appears 
in Ibn Kathir’s chief work, his opus on history, the al-Bidaya wa al-Nihaya? He 
argues that the stra section of the latter work is so comprehensive in its analysis 
of the life and times of the Prophet Muhammad as to almost obviate the need for 
any independent study of the same topic. The biography at hand, therefore, is the 
same as found in the al-Bidaya. Nevertheless, c Abd al-Wahid must be commended 
for the not inconsiderable task of editing and publishing this particular section as 
an independent unit, and appropriately titling it al-Sira al-Nabamyya li Ibn 
Kathir. 

Ibn Kathir, whose ancestors are said to have been from Iraq, was himself 
born around the year 1313 CE/700 ah in the Boesra district of eastern 
Damascus. He died 74 years later, shortly after suffering a total loss of vision. 
He counts as his tutors such illustrious personages as the eminent historian 
Shams al-Dln al-Dhahabi, the Maliki jurist Abu Musa al-Qarafi, and the cele- 
brated Damascene polemicist and jurist Ibn Taymiyya al-Harrani. 

Ibn Kathir’s was an era of the great political and social upheavals that posed 
many challenges to the Muslim world at large, and in particular, to its scholars. 
What with the scourge of the Tartars threatening the very existence of Islam as a 
socio-political entity from the outside and the sectarian and ethnic strife created 
by the Mamluk revolution doing much the same from within, Ibn Kathir and his 

L According to R. Y. Curtis, Authoritative Interpretation of Classical Islamic Tafsir: Critical 
Analysis of Ibn Kathir’s Tafsir al-Qurian al- ( Azim. Unpublished dissertation. (Ann Arbor: 
University of Michigan, 1989) (21), classical bibliographers have cited Ibn Kathir’s name in more 
than one way. Al-Dhahabi for instance, in the supplement to his bibliography, Dhayl Tadhkirat al- 
Huffaz, gives Ibn Kathir’s name as Isma'll b. Umar b. Kathir b. Daw b. Kathir b. Zar'. Other 
versions have been given, however, such as appears in al-Zirikli’s al-AHam (1: 320) and 5 Umar Rida 
Kahhala’s Mi/jam al-Mu'aliifin (1: 28). 

2. According to C. Brockelman in his Geschichte der Arabischen Literatur ii. 49, this historical 
work of Ibn Kathir is itself based on al-Birzali’s chronicle. For more information see also, Ibn 
Hadjar al-Asqalanl, al-Durar al-Kamina (Cod. Vienna, no. 1172). 
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colleagues, no doubt, had huge challenges with which to contend. In addition, 
the unrelenting pestilence and drought that had plagued the Levant and areas 
east thereof, made their burden all the more unwieldy. He died in 1387 CE/775 
AH and lies buried in Damascus next to his master, Ibn Taymiyyah. He was 
mourned by his wife Zaynab, the daughter of his teacher, al-MizzI, who, according 
to some reports, was an accomplished scholar in her own right. She bore him four 
sons, one of whom succeeded his father to the post of principal of the teaching 
academy al-Madrasa al-Salihiyya . 3 

Ibn Kathir, true to the pre-eminent tendencies of the academic milieu within 
which he functioned, brings to his study of the Prophet of Islam the method of the 
muhaddith, the scholar of hadith traditions, more assiduously than he does that of 
the traditional historian. In doing so, however, he has, I believe, substantially 
succeeded in combining two of the three sources available for the pursuit of the 
historical Muhammad: the hadith literature and the sira; the Qur’an, being the 
third such source, features less prominendy, if not altogether rarely, in his 
study. Given the very extensive usage of hadith material in this particular work, 
a word about the classical nature of such material and its contemporaneous 
validity would be appropriate at this point. 

Early historical studies of Muslim society and culture, as A. A. Duri points 
out, “followed broadly two lines that were distinct from each other - that of 
hadith , and that of the tribes (i.e. the ayyam anecdotes as narrated by the 
akhbdris and the ruwdt), which is in a sense a continuation of pre-Islamic 
activities. “These two lines”, he explains, “reflect the two major currents in 
early Islamic society - the Islamic and the tribal lines which influenced all 
aspects of life .” 4 According to Muslim tradition, the learning and transmission 
of the sayings and actions of Muhammad, his tacit approvals and disapprovals of 
the actions of others, and his general behaviour had religious significance second 
only to that of the Qur’an. To that end Muslim scholars began the collection of 
such data as was related to the Prophet and his era even while he was still 
alive. At first, the system of oral retention was popular, but by the middle of the 
first century of the Muslim era, written compilations of hadith traditions began 
to appear. By the end of the third quarter of that century, “a pattern was fixed 
for the learning and teaching of the h a dlth which flourished in the second and 
third centuries .” 5 A system of sorts for verifying the authenticity of such 
prophetic traditions was allegedly extant from the earliest of times - albeit in a 

3. Curtis, 23. 

4. Professor Duri’s article is in large measure an elucidation of what he calls “the tribal type of 
history.” See in this regard “The Iraq School of History to the Ninth Century”, in Historians of 
the Middle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962). 

5. M. M. Azami, Studies in Early Hadith Literature (Indianapolis: American Trust Publications, 
1983), 186. 
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rather rudimentary manner. That system, however, was neither systematized 
nor rigorously applied until the advent of the civil wars (fitna ), whereupon 
sources were no longer regarded, prima facie, as trustworthy, but were instead 
increasingly scrutinized to establish authenticity. Thus evolved the elaborate 
isnad system where every hadith was scrutinized from two perspectives: the text 
(matn) containing the information transmitted as such, and the chain of trans- 
mitters ( sanad ) giving the names of all those responsible for transmitting such 
information from the Prophet himself. 

As indicated earlier, Ibn Kathlr’s method in this particular work is more that 
of the hadith scholars than it is of the historian; al-Bukharl, Muslim and more 
so, al-Bayhaqi, Ahmad b. Hanbal, and Abu Nu'aym thus feature more promi- 
nently as sources for his biography than do historians such as Ibn Ishaq, Ibn 
Hisham or al-Tabari. But, as ‘Abd al-Wahid rightly points out, Ibn Kathir, on 
occasion, is not averse to using some rather obscure historical works, some even 
that are no longer extant: the rare historical tractate of Musa b. c Uqba, and the 
al-Rawd al-Anf of al-Suhayll are examples thereof. 

True to tradition, if not quite on the same scale as, for instance, Ibn Hisham, 
are Ibn Kathlr’s copious citations of poetry, almost all of which seem to have been 
taken from Muhammad b. Ishaq’s biography of the Prophet. The poems deal with 
a variety of themes and styles: there is, for instance, the unmistakable sarcasm of 
Ka c ab b. Zuhayr as reflected in his lampooning of the Prophet, followed by his 
subsequent retraction and apology as in the much celebrated poem, Banat Su ( ad; 
there is also the occasional celebration of pre-Islamic Arabian chivalry, as in the 
haunting ode of Abu al-Bakhtarl b. Hisham, when he speaks so movingly of his 
virtual self-immolation for the love of a friend. Then, of course, there are the 
evocative panegyrics of Hassan b. Thabit in defence of Islam, its Prophet, and 
his Companions. 

Ibn Kathir, oddly enough for someone who has plumbed the depths of hadith 
methodology, frequently paraphrases, not just the many references to scholars 
such as Ibn Ishaq, but also, at times, the very hadith material he so often quotes. 
He thus takes almost the same liberties with such material as he does with 
works on history, and the reader, particularly of the Arabic text, sometimes 
searches in vain for all but the gist of the traditions that he ascribes to, say, the 
sahih of Bukhari or that of Muslim. c Abd al-Wahid offers two possible reasons 
for this anomaly; the one I believe to be somewhat more plausible than the 
other. It may well be, he suggests, that Ibn Kathir was simply quoting from 
memory, seeing no need for any further textual verification, or it may also be 
that he is, in fact, using sources unavailable to us today. This latter hypothesis 
is, I believe, somewhat unconvincing for it requires, amongst other things, that 
Ibn Kathir possessed not one, but an entire set of hadith works unique to his 
library alone! 
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The text itself suffers from a singular lack of the literary cadence that makes 
the historical works of al-Tabari, for instance, more of a pleasure to read. This 
seems to result from Ibn Kathlr’s efforts to present an authentic description of 
the life and times of the Prophet of Islam, and to submit such data as is found in 
the popular biographical works to the scrutiny of hadith literature. The flow of 
his text is, without question, a casualty of this exercise. But, as has been pointed 
out by a scholar of the Bible, “If we read biblical narrative (or in this case the sira 
material) as a story, we abandon its historical truth. If we read it as literature, we 
will often find literary art in it, but this art takes us further from truth.” 6 Not 
that the method of Ibn Kathlr is altogether without its redeeming features: it 
certainly provides useful information to scholars, particularly those of the tradi- 
tional schools, who would prefer to have the classical sources for sira studies 
close at hand. 

The contents of works such as Ibn Kathlr’s sira are today regarded by many 
scholars of Islam as largely proto-historical, focusing, that is, on an era whose 
source documentation falls short of contemporary historiographical standards. 
It is, some say, the stuff of myth and legend, entwined in places with real his- 
torical data. For modern historians of Islam and the Middle East such as 
Maxime Rodinson, Patricia Crone et al., sira material contains, in the first 
instance, virtually “nothing of which we can say for certain that it incontestably 
dates back to the time of the Prophet”. 7 And so, “when doing research about 
the life and work of the Prophet Muhammad”, Rudi Paret warns, “we on prin- 
ciple distrust the traditional statement and explanation of facts given by later 
generations, in so far as they cannot be verified by internal evidence or in some 
other way.” 8 

In addition, the work at hand may be seen by some to be no more than the 
product of one who had a variety of interests in the topic: one who was, at one 
and the same time, a historian, a scribe of “sacred biography”, and also a devotee; 
the results of an endeavour such as Ibn Kathlr’s, therefore, risk being perceived 
as less than the product of dispassionate scholarship. 9 

This critical approach to Islamic historiography emerged gradually in the 
18th and 19th centuries. It was, understandably, only a matter of time before 
Albert Schweitzer’s “quest of the historical Christ” would be appropriated by 

6. See Robin L. Fox, The Unauthorized Version: Truth and Fiction in the Bible (New York: 
Alfred A. Knopf, 1992). 

7. This particular statement appears in the introduction to Maxime Rodinson’s own biography 
of the Prophet. See Maxime Rodinson, Mohammed. Trans. Anne Carter (London, 1971). 

8. For the full text of this article see R. Paret, “Recent European Research on the Life and 
Work of Prophet Muhammad, Journal of the Pakistan Historical Society , Karachi, 1958. 

9. See in this regard G. D. Newby, The Making of the Last Prophet: A Reconstruction of the 
Earliest Biography of Muhammad (Columbia: University of Southern California Press, 1989). 
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scholars of Islamic history in their search of the demythologized Muhammad; 
after all, this kind of appropriation of the analytical tools indigenous to studies of 
Christianity for the unravelling of the Islamic historical experience has become 
almost a convention in Islamic and Middle Eastern studies. Yet the entire 
process is, I believe, fraught with questionable hypotheses, broad generalizations 
and a certain disregard for the spatio-temporal factors that shape ostensibly sim- 
ilar events. The application of New Testament heuristic tools such as Form and 
Redaction criticism to the corpus of information pertaining to the sira seems to 
betray a casual disregard for the Sitz itn Leben of that very corpus. The life and 
work of Jesus is clearly different from that of Muhammad; the former’s mission 
- if it can be described as such - is, for example, singularly devoid of the political 
and socio-economic objectives that informed that of the latter. It is, therefore, 
hardly surprising, as F. E. Peters in his recent article “The Quest of the 
Historical Muhammad” points out, that “even though a great deal of effort has 
been invested in research into the life and times of Muhammad, the results do 
not seem at all comparable to those achieved in research on Jesus, and the reasons 
are not at all clear.” 10 

Ever since Gustav Weil presented his Mohammad der Prophet, sein Leben und 
seine Lehre in 1843, scholars have endeavoured to unravel the historical 
Muhammad using a variety of tools and strategems. Initially the material 
offered by Muslim historians such as Ibn Ishaq, Ibn Hisham and more, import- 
antly, al-Tabari was used almost unquestioningly by Christian scholars who, as 
Holt characterizes them, belonged mainly to “holy orders”. 11 Their primary 
purpose, it would seem, was to provide a spirited defence of Christian theology 
and dogma against the claims of Islam and its adherents. The polemics that 
ensued were, in the main, reflective of the attitude that there was “not any 
rational inducement in all (that Muslims) believe or practice; insomuch that 
common sense must be discarded in order to embrace their system.” 12 As for 
Muhammad, he was for many in that era “so coarse and barbarous an imposter, 
that there is not a man, who does not or cannot perceive plainly his cheating 
and corruption.” 13 Humphrey Prideaux, the 17th-century lecturer in Hebrew 
at Oxford, captured rather succinctly the disposition of scholars vis-d-vis the 
study of Muhammad, in the rather long-winded title of his work, The true 
nature of imposture fully display'd in the life of Mahomet. With a discourse annex’d 

10. F. E. Peters, “The Quest of the Historical Muhammad”, in International Journal of Middle 
East Studies 23 (1991), 291-315. 

11. See P. M. Holt, “The Treatment of Arab Historians by Prideaux, Ockley, and Sale,” in 
Historians of the Middle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962), 
290-302. 

12. Ibid., 300. 

13. Ibid., 300. 
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for the vindication of Christianity from this charge. Offered to the consideration of 
the Deists of the present age. 14 Later Simon Ockley, the somewhat less acerbic 
and brusque vicar of Swavesey in Cambridgeshire, authored The History of the 
Saracens , a “much more solid contribution to historical knowledge” as Holt 
puts it, but one that nonetheless did “not fail to follow common form by 
stigmatizing Muhammad in his first line, as ‘the great Imposter’ and then 
describing the Arab conquests as ‘that grievous calamity’.” 15 The liberalism that 
swept across Europe in the 18th century helped create a relatively less hostile 
attitude among European scholars towards Islam and its leader. We thus 
find during that era scholars such as Henri de Boulainvillier emerging. 
Boulainvillier, his theological affinities notwithstanding, assumed a decidedly 
more conciliatory tone in his biography of Muhammad, La vie de Mahomet. For 
him, Christianity is undoubtedly superior to Islam but he is, none the less, 
quite charitable in his evaluation of his subject, and says: “With respect to the 
essential doctrines of religion, all that (Muhammad) has laid down is true; but 
he has not laid down all that is true; and that is the whole difference between 
our religion and his.” 16 

The quest itself began in earnest in the writings of the Belgian Jesuit, Henri 
Lammens. Whereas Theodor Noeldeke, prior to him, had largely failed in his 
attempts to unravel “the historical person of Muhammad”, Lammens plodded 
on, and succeeded to some extent, in demonstrating “the possibility of the criti- 
ical analysis of the sir a”. Lammens’ efforts, however, were directed, not at a 
biographical study of Muhammad per se, but rather on the search for the secret 
of his personal appeal and the rapid expansion of his message. “Muhammad to 
him, was a historical problem as well as a symbol of Islam’s obstinacy and insen- 
sitiveness to the missionary influence.” 17 

Lammens also happened to be among the first to argue, with some conviction, 
that the hadith traditions as well as the sira material on the Prophet are, on the 
whole, fictitious. This inaugurated a new perspective on Islamic history: the 
emphasis shifted from a critique of the actors in that history to the questioning 
of the source material itself. 

In the 19th century, the Hungarian scholar Ignaz Goldziher concluded that 
much of the hadith material was but a “pious fraud . . . invoked by every group 
(in early Islam) for every idea it evolved; . . . through solid chains ( isndd ) of tra- 
dition, all such matters acquired an unbroken tie to the ‘Companions’ who had 
heard those pronouncements and statutes from the Prophet or had seen him act 

14. Ibid., 291. 

15. Ibid., 311. 

16. P. M. Holt, The Treatment of Arab History , 300. 

17. K. S. Salibi, “Islam and Syria in the Writings of Henri Lammens”, in Historians of the 
Middle East , ed. B. Lewis and P. M. Holt (Oxford University Press, 1962), 330-342. 
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in pertinent ways .” 18 Later Professor J. Schacht further explored the foregoing 
hypotheses by subjecting the isnad of a few legal traditions to an exhaustive 
scrutiny. He concluded that “hardly any of these traditions, as far as matters of 
• religious law are concerned, can be considered authentic; they were put into cir- 
culation . . . from the first half of the second century onwards .” 19 From this 
others were quick to extrapolate that even the biographical material is fraudu- 
lent. Crone thus states: “that the bulk of the sira , . . consists of second century 
hadiths has not been disputed by any historian, and this point may be taken as 
conceded .” 20 

Not all Western scholars, however were as eager to jettison the classical 
material. W. M. Watt, writing in his Muhammad at Mecca, is clearly more 
reluctant than Crone, for example, to reject out of hand all such material, simply 
on the strength of Schacht’s conclusion. He thus maintains that “In the legal 
sphere there may have been some sheer invention of traditions, it would seem. 
But in the historical sphere, in so far as the two may be separated, and apart 
from some exceptional cases, the nearest to such invention in the best early 
historians appears to be a ‘tendential shaping’ of the material . . .” 21 

It must be remembered, however, that traditional Muslim scholars display little 
awareness of the foregoing conundrum. The classical methodology of hadith 
criticism as practised by early Muslim scholars, with its close scrutiny of the isnad 
and the mutun of prophetic traditions, has, in the main, not been discredited, or 
even questioned, by Muslim scholars. If anything, that methodology has today 
been given a new lease of life by scholars such as Nasir al-Din al-Albanl, who, for 
example, regard the re-evaluation of the early sources as integral to what they call 
the Islamic renaissance (al-NaMa al-Islamiyya). Such a renaissance, Albani argues, 
will fall far short of its goals, without a thoroughgoing purge of what remains of 
the spurious material that had crept into hadith and sira works during the turbu- 
lent epoch of early Islamic history . 22 He thus set himself the task of appraising 
scholars and the Muslim laity alike to those traditions that were deemed spurious 
by the regimen of classical hadith studies. His findings, which were first published 
under the title “al-Ahadith al-Da’lfah wa al-Mawdu'ah” in a weekly column in 
the magazine al-Tamaddun al-Islami , now comprise a multi-volume work, 
appropriately titled Silsilah al-Ahadith al-DaHfah wa al-Mawdu'-ahP 

18. See Goldziher’s chapter on the development of the law in Islam in Introduction to Islamic 
Law and Theology , (Princeton: Princeton University Press, 1981). 

19. J. Schacht, The Origins of Muhammadan Jurisprudence (Oxford University Press, 1959). 

20. Crone, Slaves on Horses , 14-15. 

21 . W. G. Watt, Muhammad at Mecca (Oxford Univesity Press, 1953), xiii. 

22. M. N. Al-Albani, Silsilah al-Ahadith al-DaUfah wa al-Mawdff-ah. Vol. i. Damascus?: 
Manshurat al-Maktab al-Islami, 1376 h. 

23. Ibid., 6. 
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Clearly not all contemporary scholars are as eager as Schacht et al. to ring the 
death knell on hadith literature as a tool for unravelling early Islamic history. 
Azami for one, in his studies on early hadith literature has attempted to show 
that hadith literature is indeed the richest source for the investigation of that era, 
for it provides, among other things, material for the understanding of the legal, 
cultural and religious ideas of those early centuries. He maintains that the 
theories of Margoliouth, Goldziher and more recently, Schacht can no longer be 
incontestably accepted given the recent discoveries of manuscripts or research. 
According to him: 

“In the period referred to, works on the biography of the Prophet and on other 
historical topics were in a very advanced stage. We find that work on the biography 
of the Prophet was begun by the Companions. <Abd Allah b. < Amr b. ai-<As 
recorded many historical events. It is possible still to trace his work in the ahadith 
narrated by 'Amr b. Shu^yb (d. 118 AH) as he utilized his great grandfather ( Abd 
Allah b. 'Amr’s books. c Urwah (d. 93 AH) in his biography of the Prophet names 
his authority and most probably he had obtained the information in writing. 
There are works mentioned here and there on a single topic of the Sirah, e.g. 
Memorandum on the Servants of the Prophet , a book on the ambassadors of the 
Prophet to different rulers and chieftains with their negotiations. There are 
references to the collections of the Prophet’s letters in a very early period.” 24 
But it is, in fact, these very sources that Azami cites that have, through the use 
of contemporary literary and hermeneutical tools, been relegated to no more 
than “the rubble of early Muslim history”. For Patricia Crone therefore, the 
“inertia” of material such as appears heretofore “comes across very strongly in 
modern scholarship on the first two centuries of Islam.” 25 “The bulk of it”, she 
argues, “has an alarming tendency to degenerate into mere rearrangements of 
the same old canon - Muslim chronicles in modern languages and graced with 
modern titles.” 26 

Others, such as Juynboll, have strived to arrive at the inevitable solution inter- 
medium, “a conceivable position that could be taken between the two points of 
view represented respectively by Muslim and Western scholarship.” 27 For him 
therefore, the hadith traditions “taken as a whole” do provide a fairly reliable 
rendition of early Islamic history, and “a judiciously and cautiously formulated 
overall view of what all those early reports . . . collectively point to, may in all 
likelihood be taken to be not very far from the truth of ‘what really happened’.” 28 

24. Azami, Early Hadith, 7-8. 

25. See in this regard the introduction to her work. Slaves on Horses: The Evolution of the 
Islamic Polity. (Cambridge University Press, 1980). 

26. Ibid., 13. 

27. See G. H. A. Juynboll, Muslim Tradition: Studies in chronology, provenance and authorship of 
early hadith. (Cambridge University Press, 1983), 1. 

28. Ibid., 7. 
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Finally, the true value of this particular work probably resides outside the 
context of the foregoing academic debate, for as Gadamer explains in Truth and 
Method , 29 “The meaning of a literary work is never exhausted by the intentions 
of its author; as the work passes from one cultural or historical context to 
another, new meanings may be culled from it which were perhaps never antici- 
pated by its author or contemporary audience .” 30 

Muneer Fareed 
Reviewer of Volumes II— IV 



29. H. G. Gadamer, Truth and Method (London, 1975). 

30. This is in fact an interpretation of Gadamer’s thoughts as espoused by T. Eagleton in his 
study, Literary Theory: An Introduction (Minneapolis: University of Minnesota Press, 1983), 71. 
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As has often been observed, translation is impossible, since the associations and 
emotive content of words in one language and culture differ from those of all 
others. Attempts at translation, therefore, inevitably represent strivings for 
compromise. While accuracy and precision are prime objectives, the ultimately 
necessary requirements for clarity and comprehension in the host language may 
require simplification or even omission from the original text. The dilemmas 
inherent in these conflicting objectives are at times irreconcilable, and this is 
particularly true when one is dealing, as here, with languages and cultures so far 
removed as ancient Arabic and modern English. This translation, composed in 
everyday, contemporary English, gives no impression of the ubiquitous rarities, 
oddities and archaisms of vocabulary and syntax that make the original 
extremely challenging to comprehend. It is hoped, of course, that the innumer- 
able compromises that this translation represents will be accepted as good-faith 
attempts to convey the spirit and purpose of the original in a form that readers of 
English will not find impossibly daunting. 

In some instances Ibn Kathlr repeats anecdotal ahadith with differing chains 
of authority that are almost identical in content; often, as will be seen, the 
accounts differ in only very few of their words and these are typically vocabulary 
rarities. While such variations between accounts may seem of scant interest to 
the Western reader, they have nevertheless been left complete and intact in this 
translation. Including them in full, as in the original work, gives a strong impres- 
sion of the care with which these anecdotes have been handed down and the 
impression of their likely authenticity is therefore enhanced. This seems espe- 
cially the case where the discrepancies involve vocabulary rarities that are 
synonymous. It seems that it would be just such words that would have been 
subjected to dispute, change or loss from memory. 

Ibn Kathlr’s objective was to appear authoritative and discriminating in his 
choices of inclusion and discussion of specific ahadith ; to him the listing of all 
the names of his authorities and his comments on their reputations was an essen- 
tial component of this lectures. The give-and-take of oral lecturing - of which 
this work is essentially a record - would have enabled immediate verbal 
clarification. Our English text, in contrast, has to stand by itself, and to present 
an inherent and visible logic and clarity; it must also give some impression of the 
reliability of the Arabic text that is indicated by its complexity, and by the care 
with which the names of quoted sources are given and at times evaluated. 

A perpetual challenge in presenting this text has therefore been to leave the 
essential narratives clear and succinct while including yet simplifying the lines of 
authority on which their authenticity is based. The names of authorities quoted 




TRANSLATOR’S PREFACE 



have been included in full, since their identities were of prime importance for 
the initial ‘readership’ of this work as well as to students and researchers today. 
However, the exact nature and relative value of the means of transmission from 
authority to authority and the suggestions implied of Ibn Kathir’s preference for 
certain sources over others, have not been conveyed with exactitude, since com- 
mon English vocabulary is unable to convey some of the subtleties of the Arabic 
technical terms employed for this purpose. The essential completeness of the 
original text in this translation does, however, enable serious students of early 
Islamic materials to bring their own differentiation to bear by their knowledge of 
the reputations of the persons quoted. 

Certain words common in this text - such as Abu and surat - change in their 
form in Arabic to accord with basic grammatical rules. Here, however, to avoid 
confusion for those readers who do not know Arabic, they have been left in the 
form in which they are most commonly met. Initial hamza , moreover, has been 
omitted. Since early Arabic manuscripts, like the Arabic printed version of this 
text, are devoid of quotation marks, the identity of the narrator is sometimes 
unclear. Similarly, it is occasionally difficult to discern whether comments at the 
end of an account are those of the transmitting authority or of Ibn Kathir him- 
self. Footnotes referring to these and similar textual difficulties have been kept 
to a minimum, while brief parenthetical explanatory comments have sometimes 
been inserted to aid the general reader. 

Discriminating and knowledgeable readers and reviewers will no doubt find 
discrepancies and perhaps inaccuracies in this lengthy and demanding text, 
especially in the extensive poems quoted. For these the translator - and his 
reviewers, text editors and typesetters - apologize. But since this work offers 
intimate details not elsewhere available in English about Arabian history and the 
inspiration and leadership of Islam in its earliest formative period, it would seem 
unsatisfactory to leave it in a language and form accessible only to a small coterie 
of scholars. The evident religious historical and philosophical interest of this 
text suggests that all those associated with its production may properly take 
refuge and find consolation from criticism in the knowledge that ‘to err is 
human’. To attempt the impossible, moreover, while perhaps foolhardy, is 
surely more laudable than to make no attempt at all. 

Trevor Le Gassick 
Ann Arbor, 1997 
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Chapter: Concerning the migration of those Companions of the Prophet (SAAS) 
who escaped, from persecution with their faith from Mecca to Abyssinia. 

It has been recounted above how the polytheists abused those believers who 
lacked power or protection and treated them with severe violence and great 
humiliation. 

God, Almighty and Glorious is He, had kept them away from His Messenger 
(SAAS), and had given him the protection of his uncle, Abu Talib, as was 
mentioned above. And all praise and recognition is due to God. 

Al-Waqidi has related that their passage to Abyssinia occurred in the month 
of Rajab in the fifth year of the Mission, and that the first group to migrate 
consisted of eleven men and four women. He told how they made their way to 
the sea, either on foot or riding, and there they hired a boat to Abyssinia at a cost 
of one-half of one dinar. 

These persons were: ‘Utbman b. ‘Affan and his wife Ruqayya, daughter of the 
Messenger of God (SAAS), Abu Hudhayfa b. TJtba and his wife Sahia, daughter 
of Suhayl, al-Zubayr b. al-‘Awwam, Mus'ab b. f Umayr, c Abd al-Rahman b. 
‘Awf, Abu Salama b. ‘Abd al-Asad and his wife Umm Salama, daughter of Abu 
Umayya, Uthman b. Maz‘un, ‘Amir b. Rabl'a aI-‘Anzl, his wife Layla, daughter 
of Abu Hathma, Abu Sabra b. Abu Ruhm, Hatib b. c Amr, Suhayl b. Bayda 5 and 
‘Abd Allah b. Mas‘ud. God bless them all! Ibn Jarir stated, “Others say, however, 
that the group consisted of 82 men, not counting their women and children. 
About ‘Ammar b. Yasir we have doubts; if he was among them, they totalled 83 
men.” 



Muhammad b. Ishaq stated, “When the Messenger of God (SAAS), witnessed 
the trials descending upon his Companions, he compared this with his own good 
state that derived from his own status with God and from his uncle Abu Talib, 
and, recognizing that he was unable to prevent the evil befalling them, he told 
them, ‘I wish you would go forth into the land of Abyssinia, for there is a king in 
whose realm no one is harmed, where truth prevails. Stay there until God gives 
you relief from your plight.’ 

“The Companions of the Messenger of God (SAAS), thereupon left for 
Abyssinia, fearing the unrest and fleeing with their faith unto God. This was the 
first emigration that occurred in Islam. The first Muslim to depart was ‘Uthman 
b. ‘Affan along with his wife Ruqayya, daughter of the Messenger of God 
(SAAS).” 

Al-BayhaqI related, similarly, from a hadith of Ya'qub b. Sufyan, from ‘Abbas 
al-‘Anbari, from Bishr b. Musa, from al-Hasan b. Ziyad al-Burjumi, who said, 
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“Qatada stated to us, ‘The first man to emigrate to God Almighty along with his 
family was TJthman b. 4 Affan, God be pleased with him.’ 

“I heard al-Nadr b. Anas state, ‘I heard Abu Hamza (by whom he meant 
Anas b. Malik) say, “TJthman b. c Affan, along with his wife Ruqayya, daughter 
of the Messenger of God (SAAS), left for Abyssinia. A long time elapsed with- 
out the Messenger of God (SAAS), having news of them, until a Quraysh 
woman came to him and said, ‘O Muhammad, I saw your son-in-law with his 
wife in his company.’ ‘In what state did you see them? ’ he asked. 

““‘She replied, ‘I saw him leading a decrepit old donkey on which his wife 
was mounted.’ 

“‘ “The Messenger of God (SAAS), exclaimed, ‘May God be with them both! 
TJthman is the first man since Lot, upon whom be peace, to take himself and his 
family into exile. 

Ibn Ishaq stated, “And (they also included) Aba Hudhayfa b. c Utba and his 
wife Sahla, daughter of Suhayl b. c Amr; and in Abyssinia she bore him a son, 
Muhammad b. Abu Hudhayfa. 

“And there were al-Zubayr b. al- c Awwam, Mus c ab b. TJmayr, c Abd 
al-Rahman b. c Awf, Abu Salama b. c Abd al-Asad, along with his wife Umm 
Salama, daughter of Abu Umayya b. al-Mughira, to whom Zaynab was born 
there. Also travelling were TJthman b. Maz'un, and c Amir b. Rabl'a, who was 
allied to the al-Khattab family; he was from the tribe of c Anz b. Wa’il. His wife 
was Layla, daughter of Abu Hathma. Then there was Abu Sabra b. Abu Ruhm 
al-'Amiri, with his wife Umm Kulfhum, daughter of Suhayl b. c Amr; the latter 
is also known as Abo H a fib b. ‘Amr b. c Abd Shams b. c Abd Wudd b. Nasr b. 
Malik b. Hisl b. c Amir. He is also said to have been the first to arrive there. 

“Also there was Suhayl b. Bayda 5 . 

“These ten men, so I have been told, were the first Muslims to leave for 
Abyssinia.” 

Ibn Hisham stated, “ 'Uthman b. Maz c On was in command of them, according 
to some scholars.” 

Ibn Ishaq stated, “Then Ja c far b. Aba Talib left, accompanied by his wife 
Asmi?, daughter of TJmays. c Abd Allah b. Ja c far was bom to him in Abyssinia.” 

The Muslims followed on after one another, eventually being reunited in 
Abyssinia. 

Musa b. TJqba has claimed that the first migration to Abyssinia occurred when 
Aba Talib and those who had allied with him in support of the Messenger of 
God (SAAS), went into the shi c b} There are differing views on this. But God 
knows best. 

He also claimed that the departure of Ja c far b. Aba Talib came only in the 
second migration to Abyssinia, after the return of some of those who had gone 

1. The defile in Mecca where he was permitted by Quraysh to take up residence. 
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there initially. (They returned) when they heard that the polytheists had accepted 
Islam and were praying. When they arrived in Mecca, TJthman b. Maz c un 
among them, they did not find it true that the polytheists had accepted Islam, as 
they had been told. Some of them then returned to Abyssinia, while others 
remained in Mecca. Other Muslims also went to Abyssinia at the time of the 
second migration. This will be explained hereafter. 

Mosa b. TJqba stated, “Ja c far b. Abo Talib was among those who left the 
second time.” But Ibn Ishaq’s referring to his having gone on the first migration 
is very plain, as will be shown. But God knows best. 

However, he clearly was in a second group of the emigrants who went on the 
first migration; he acted as their spokesman and translator before the Negus and 
others. We will report this at length. 

Then Ibn Ishaq went on to list those who left in the company of Ja c far, God be 
pleased with them all. 

They were: c Amr b. Sa'ld b. al- c As and his wife Fatima, daughter of Safwan 
b. Umayya b. Muharrith b. Shiqq al-Kinani. 

And his brother Khalid, accompanied by his wife Umayna, daughter of Khalaf 
b. As^d al-Khuza c I; she bore him Sa c ld and Amma, the latter ultimately marry- 
ing al-Zubayr by whom she gave birth to c Amr and Khalid. 

Also there were c Abd Allah b. Jahsh b. Ri 3 ab and his brother TJbayd Allah, 
who was accompanied by his wife Umm Hablba, daughter of Abu Sufyan. 

And Qays b. c Abd Allah of the Banu Asad b. Khazima along with his wife 
Baraka, daughter of Yasar, the freed-woman of Abu Sufyan. 

And Mu^yqib b. Abu Fatima, a freed-man of Sa c ld b. al- c As. Ibn Hisham 
stated, “He was of (the tribe of) Daws.” 

And Abu Musa al-Ash'arl, that is c Abd Allah b. Qays, an ally of the family of 
c Utba b. Rabl'a; we will discuss this later and also the authority. 

And TJtba b. Ghazwan, Yazid b. Zam c a b. al-Aswad, c Amr b. Umayya b. 
al-Harith b. Asad, Tulayb b. TJmayr b. Wahb b. Abu Kathlr b. c Abd, Suwaybit 
b. Sa^l b. Huraymala and Jahm b. Qays al- c Abdawl, accompanied by his wife 
Umm Harmala, daughter of c Abd al-Aswad b. Khuzayma, along with his two 
sons c Amr b. Jahm and Khuzayma b. Jahm. Also there was Abu al-Rum b. 
TJmayr b. Hashim b. c Abd Manaf b. c Abd al-Dar, Firas b. al-Nadr b. al-Harith 
b. Kalda, ^Amir b. Abu Waqqas, brother of Say, and al-Muttalib b. Azhar b. 
<Abd ( Awf al-Zuhri, accompanied by his wife Ramla, daughter of Abo c Awf b. 
Dubayra, who bore in Abyssinia al-Muttalib’s son { Abd Allah. 

Also there were c Abd Allah b. Mas ( Od and his brother TJtba, al-Miqdad b. 
al-Aswad, al-Harith b. Khalid b. Sakhr al-Taymi, accompanied by his wife 
Rayta, daughter of al-Harith b. Jubayla; she bore him there Musa, c A 3 isha, 
Zaynab and Fatima. 

Also there were c Amr b. TJthman b. { Amr b. Ka^ b. Say b. Taym b. Murra 
and Shammas b. TJthman b. al-Sharld al-MakhzUmi. He (Ibn Ishaq) stated that 




THE LIFE OF THE PROPHET MUHAMMAD 



he was named “Shammas” (i.e. perhaps “Sunny”, tr.) because of his good looks; 
his original name was 'Uthman b. 'Uthman. 

Then there were Habbar b. Sufyan b. 'Abd al-Asad al-Makhzuml and his 
brother c Abd Allah, Hisham b. Abu Hudhayfa b. al-Mughlra b. c Abd Allah b. 
'Amr b. Makhzum, Salama b. Hisham b. al-Mughlra, 'Ayyash b. Abu Rabi'a b. 
al-Mughira, Mu'attib b. 'Awf b. 'Amir, known as 'Ayharna, he being an ally of 
the Banu MakhzUm. 

Also included were Qudama and 'Abd Allah, the two brothers of TJthman b. 
Maz'un, al-Sa’ib b. 'Uthman b. Maz'un, Hatb b. al-Harith b. Ma'mar, accom- 
panied by his wife Fatima, daughter of al-Mujallil and his two sons by her, 
Muhammad and al-Harith. Also there were Hatib’s brother Khattab, accom- 
panied by his wife Fukayha, daughter of Yasar, Sufyan b. Ma'mar b. Habib and 
his wife Hasana, along with his two sons by her, Jabir and Junada, as well as a 
son of hers by another husband. This son’s name was Shurahbll b. c Abd Allah, 
a member of the family of al-Ghawth b. Muzahim b. Tamlm; he was known as 
Shurahbll b. Hasana. 

And there were TJthman b. Rabi'a b. Ahban b. Wahb b. Hudhafa b. Jumah, 
Khunays b. Hudhafa b. Qays b. 'Adi, c Abd Allah b. al-Harith b. Qays b. c Adi b. 
Sa'id b. Sahm, Hisham b. al-'As b. Wa 5 il b. Sa'id, Qays b. Hudhafa b. Qays b. 
'Adi, accompanied by his brother 'Abd Allah. 

Also there were Abu Qays b. al-Harith b. Qays b. c Adl, along with his brothers 
al-Harith, Ma'mar, al-Sahb, Bishr and Sa'id, all sons of al-Harith, along with 
the brother of Sa'id b. Qays b. 'Adi on his mother’s side, his name being Sa c !d 
b. c Amr ai-Tamlmi. 

And 'Umayr b. Ri 5 ab b. Hudhayfa b. Muhashshim b. Sa'ld b. Sahm, along 
with an ally of the Banu Sahm named Mahraiyya b. Jaz } al-Zubaydl, Ma'mar b. 
'Abd Allah al- c Adawl, c Urwa b. c Abd al-TJzza, c Adi b. Nadia b. c Abd al-TJzza, 
along with his son aI-Nu c man, 'Abd Allah b. Makhrama al- c Amirl, c Abd Allah b. 
Suhayl b. c Amr, Sallt b. c Amr and his brother al-Sakran, who was accompanied 
by his wife Sawda, daughter of Zam'a, Malik b. Rabi'a and his wife 'Amra, 
daughter of al-Sa { dl, and Abu Hatib b. c Amr al- c Amir!, accompanied by their 
ally Say b. Khawla from Yemen. 

Also there were Abu TJbayda 'Amir b. 'Abd Allah b. al-Jarrah al-Fihrl, 
Suhayl b. Bayda 5 , Bayda 3 being his mother, whose real name was Da'd, daughter 
of Jahdam b. Umayya b. Zarib b. al-Harith b. Fihr. He, Suhayl, was really 
Suhayl b. Wahb b. Rabi'a b. Hilal (b. Uhayb ) 2 b. Dabba. And there were 'Amr 
b. Abu Sarh b. Rabi'a b. Hilal b. Uhayb b. Malik b. Dabba b. al-Harith, 'Iyad b. 
Zuhayr b. Abu Shaddad b. Rabi'a b. Hilal b. Malik b. Dabba. 'Amr b. al-Harith 
b. Zuhayr b. Abu Shaddad b. Rabi'a and 'Uthman b. 'Abd Ghanm b. Zuhayr 
were two brothers. Sa'ld b. 'Abd Qays b. Laqlt, along with his brother al-Harith 
were of the Fihr tribe. 



2. Ibn Hisham adds this link. 
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Ibn Ishaq stated, “The number of those Muslims who migrated and went to 
Abyssinia, not counting the little children and those born there, totalled 83. This 
assumes that 'Ammar b. Yasir was among them, but there is some doubt about 
him.” 

I would comment that the inclusion by Ibn Ishaq of Abu Musa al-Ash'arl among 
those who migrated from Mecca to Abyssinia is very strange. 

Imam Ahmad stated, “Hasan b. Musa related to us that he heard Hudayj, 
brother of Zuhayr b. Mu'awiya say, on the authority of Abu Ishaq, from c Abd 
Allah b. TJtba, from Ibn Mas‘ud, ‘The Messenger of God (SAAS) sent us, a 
body of some 80 men, to the Negus. These included c Abd Allah b. Mas c ud, 
Ja'far, c Abd Allah b. Arfata, TJthman b. Maz'un, and Abu Musa. These men 
went to the Negus. 

‘“Then Quraysh dispatched to him c Amr b. al- c As and ‘Umar a b. al-Walid 
with a gift. 

“‘When they went in to the Negus, they bowed down before him. Then they 
took up positions to the left and right before him and said, “A group of our 
people have taken up residence in your land, after having turned away from us 
and from our religion.” 

“‘“Where are they? ,” he asked. 

“‘“In your land. Send for them,” they suggested. 

“‘He did so and Ja c far said, “I will be your spokesman today.” And they 
followed him. 

“‘He made salutation, but did not bow down. They asked him, “What is 
wrong with you, not bowing down before the king?” 

“‘He replied, “We bow down only before God, the Almighty and Glorious.” 

“‘“What is this all about?” he was asked. 

“‘He answered, “God has sent a messenger to us and told us to bow down to 
no one but God, the Almighty and Glorious. He also ordered us to pray, and to 
give alms.” 

“ ‘ c Amr commented, “They differ with you about Jesus, son of Mary.” 

“‘He (the Negus) asked, “What do you say about Jesus son of Mary and His 
mother?” 

“‘He (JaTar) replied, “We say as God did: He is His word and His spirit 
which He cast into the Virgin whom no man had touched and no child had been 
inside.” 

“‘The king then picked up a stick from the ground and said, “O people of 
Abyssinia, and you, priests and monks; by God, they are not so much as the size 
of this stick away from what we say! Welcome to you and greetings to him from 
whom you come! I bear witness that he is the Messenger of God, and that it is him 
we find in the Bible. He is the Messenger of whom Jesus, son of Mary, made 
prophecy. You may reside wherever you wish; and, by God, were it not for my role 
as king, I would go to him so that I could be the one who carries his shoes for him! ” 
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“‘He then commanded that the present the two messengers had brought be 
returned to them. 

“‘ c Abd Allah b. Mas c ud hurried forth thereafter, and lived to take part in the 
battle of Badr. 

“‘He claimed that the Prophet (SAAS) prayed for forgiveness for him (the 
king) when news of his death reached him.’” 

The chain of authorities for this is excellent, and the narrative is good. It gives 
evidence that Abu Musa was among those who migrated from Mecca to 
Abyssinia, even though this hadith is not recorded by some authorities. But God 
knows best. 

This event is related on the authority of Abu Ishaq al-Sabl c I from another 
chain. 

The hafiz Abu NT-aym stated in Datum ( The Signs), “Sulayman b. Ahmad 
related to us quoting from Muhammad b. Zakariyya 5 al-GhuIabi, from c Abd Allah 
b. Raja 5 from Isra’ll. Also Sulayman b. Ahmad related to us from Muhammad b. 
Zakariyya 5 , from al-Hasan b. < Alluwiyya al-Qattan, from Tbad b. Musa al-Khutuli, 
from Isma c ll b. JaTar, from Israel. 

“Also, Abo Ahmad related to us, from { Abd Allah b. Muhammad b. 
Shlrawayh, from Ishaq b. Ibrahim, he being Ibn Rahawayh, from c Ubayd Allah 
b. Musa, from Israel, from Abu Ishaq, from Abu Burda, from Abu Musa, who 
said, ‘The Messenger of God (SAAS) ordered us to depart with JaTar b. Abu 
Talib, to the land of the Negus.’ 

“Quraysh heard of this and so they sent ( Amr b. al- c As and TJmara b. 
al-Walid, having obtained a gift for the Negus. 

“They went in to the Negus with the present, which he accepted, and they 
made obeisance before him. 

“Then c Amr b. al- c As said, ‘Certain people from our land have abandoned our 
religion. They are here in your country.’ 

“‘In my country? ’ the Negus asked. 

“‘Yes,’ they replied. 

“So he sent for us and JaTar told us, ‘Let none of you speak. I will be your 
spokesman today.’ 

“And so we went to the Negus when he was seated on his throne, with c Amr 
b. al- c As on his right, TJmara on his left, and the priests seated in two ranks. 
c Amr and TJmara had told the king, ‘They will not make obeisance to you.’ 

“When we arrived, some of his priests and monks there with him hurried to 
us and told us to bow down before the king. But ja c far replied, ‘We bow down 
only before God, the Almighty and Glorious.’ 

“When we reached the Negus, he asked, ‘What prevents you from bowing 
down?’ 

“JaTar replied, ‘We bow down only before God.’ 

“The Negus then asked him, ‘Well, what is this all about? ’ 
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“Ja c far explained, ‘God sent a messenger among us; he is that same Messenger 
Jesus, son of Mary, God’s prayers and peace be upon Him, said would come 
after himself, his name being “Ahmad”. He ordered us to worship God and to 
associate no god with Him, to perform the prayers, to pay alms, to be good, and 
to abstain from what is forbidden.’ 

“His speech astonished the Negus. 

“When c Amr b. al- c As saw this, he exclaimed, ‘May God save the king! They 
disagree with you concerning Jesus, son of Mary.’ 

“The Negus then asked JaTar, ‘What does your master say about the son of 
Mary? ’ 

“Ja c far replied, ‘He says of Him what God stated - that he is God’s spirit and 
His word, and that He brought him forth from the Virgin whom no man had 
approached and in whom there had been no child.’ 

“The Negus then picked up a stick from the ground and raised it up, saying, 
‘Ye priests and monks, these people do not add so much as the weight of this to 
what we say about the son of Mary.’ 

“‘Welcome to you,’ he continued, ‘and greetings to him from whom you have 
come. I bear witness that he is the Messenger of God and that it is he of whom 
Jesus made prophecy. Were it not for the duties of my kingdom, I would go to 
him to kiss his shoes. Stay in my land as long as you wish.’ 

“He then ordered that food and fine garments be brought for us. And he said, 
‘Give back to those other two their gift.’ 

“ c Amr b. al- c As was short, while c Umara was a handsome man. While at sea, 
they had been drinking. c Amr had his wife with him and, after they had been 
imbibing, TJmara said to c Amr, ‘Tell your wife to kiss me! ’ c Amr replied, ‘You 
should be ashamed!’ Then TJmara picked up c Amr and flung him into the sea. 
‘Amr kept calling out to < Umara until he brought him back on to the boat. 

“ c Amr hated him for this, and told the Negus, ‘If you were to leave, TJmara 
would take your place with your wife.’ At that the Negus summoned TJmara and 
had air blown into his urethra so that he flew away with the wild birds.” 

The hafiz al-Bayhaqi related it thus in DalaHl ( The Signs), through Abu 
c Ali al-Hasan b. Sallam al-Sawwaq, from TJbayd Allah b. Musa. He relates it 
similarly, with the same chain of authorities, up to the words, “He then ordered 
that food and fine garments be brought to us.” 

He then stated, “This chain of authorities is good; what it apparently shows is 
that Abu Musa was at Mecca, and that he did go with Ja'far, son of Abu Talib, 
to Abyssinia. 

What is true according to Yazid b. c Abd Allah b. Abu Burda, on the authority 
of his grandfather Abu Burda, from Abu Musa, is that the departure of the 
Messenger of God (SAAS) became known to them while they were in Yemen. 
They therefore went out into exile along with some 50 persons in a boat that took 
them to the Negus in Abyssinia. They found that JaTar b. Abu Talib and his 
companions were already living there. Ja'far told them to stay, and they did stay 
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with him until they joined the Messenger of God (SAAS), at the time of 
Khaybar. 

He stated, “Abu Musa witnessed what took place between Ja c far and the 
Negus and reported this.” 

He also said, “And perhaps the narrator was using his imagination in saying, 
“The Messenger of God (SAAS), ordered us to depart.” But God knows best. 

This is how al-Bukhari related this in his chapter on the migration to Abyssinia: 
“Muhammad b. al-fAla? related to us, quoting Abu Usama, quoting Burayd b. 
c Abd Allah from Abu Burda, from Abu Musa, who said, ‘The departure of the 
Messenger of God (SAAS) became known to us while we were in Yemen. So we 
embarked on a boat which took us to the Negus, in Abyssinia. There we found 
Ja c far b. Aba Talib, God bless him, and we stayed there with him until we left 
and joined the Prophet (SAAS), when Khaybar was conquered. And so the 
Prophet said, “For you people of the boat there are two migrations.”’” Muslim 
related this in this way from Aba Kurayb and Abu ‘Amir c Abd Allah b. Barrad, 
both of whom used Abu Usama as a source. They both related this at length in 
other places. But God knows best. 

This narrative concerning JaTar and the Negus was also related by the hafiz Ibn 
c Asakir in his biography of Ja c far b. Abo Talib. His account is on his own authority 
and that of ' Amr b. al- c As, both of whom related the hadith. It is also recounted 
by Ibn Mas'ud, as given above, and by Umm Salama, as will be shown later. 

This following account given by Ja'far is extremely valuable. Ibn c Asakir related 
it from Abu al-Qasim al-Samarqandi, from Abu al-Husayn b. al-Naqur, from 
Abu Tahir al-Mukhallis, from Abu al-Qasim b. ai-BaghawI, who said, “Abu 
c Abd al-Rahman al-Ju c fl related to us, from c Abd Allah b. TJmar b. Aban, quoting 
Asad b. ‘Amr al-Bajali, from Mujalid b. Sa c ld, from al-Sha'bl, from c Abd Allah 
b. Ja c far, from his father, who said, ‘Quraysh sent c Amr b. al- c As and c Umara b. 
al-Walld with a gift from Abu Sufyan to the Negus. They told him - and we 
were there with him - ‘Some low-class and silly people of ours have come to you. 
So hand them over to us!’ 

“He replied, ‘No, not until I hear what they have to say.”’ 

Ja c far went on, “So he sent to us and asked, ‘What’s all this they say?’ 

“We replied, ‘These are people who worship idols. God sent a messenger to 
us in whom we believed and trusted.’ 

“The Negus then asked them, ‘Are these people slaves of yours? ’ 

“‘No,’ they replied. 

“‘Do they have debts owing to you?’ he then asked. 

“‘No,’ they answered. 

“‘Then leave them alone,’ he said. 

“At this we left his presence, but c Amr b. al- c As told him, ‘These people speak 
different things of Jesus from what you do.’ 
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“He replied, ‘If they do not say about Jesus as I do, I will not allow them to 
stay in my land a single hour of the day! ’ 

“And so he sent for us, this second invitation being harder upon us than the 
first. 

“The Negus asked, ‘What does your master say about Jesus, son of Mary?’ 
“We replied, ‘He says that He is the spirit of God and His word that He cast 
to a chaste virgin.’ 

“He then dispatched a messenger, saying, ‘Summon to me such-and-such a 
priest, such-and-such a monk.’ 

“Some men of theirs came and he asked, ‘What do you say concerning Jesus, 
son of Mary? ’ 

“They replied, ‘You are the most knowledgeable of us; what do you say?’ 
“The Negus replied, having picked something up from the ground, ‘Jesus is 
no more different from what these people say than this much.’ 

“He then asked, ‘Is anyone harming you people? ’ 

“They replied, ‘Yes.’ 

“So then a crier announced, ‘Whoever harms any one of them is to be fined 
four dirhams.’ 

“Then he asked, ‘Is this enough for you? ’ 

“We replied, ‘No.’ So the king doubled the fine.” 

Jaffar went on: “When the Messenger of God (SAAS) emigrated to Medina 
and proclaimed himself there, we told him (the Negus) ‘The Messenger of God 
(SAAS) has proclaimed hi m self and gone to Medina; he has killed those we told 
you about. We wish to travel to him, so send us back.’ 

“‘Yes, I will,’ he replied. He gave us mounts and provisioned us, then said, 
‘Inform your master how I have treated you. This man, my friend, will go with 
you. I bear witness that there is no god but God and that he is the Messenger of 
God. Ask him to pray for forgiveness for me.’ 

Ja'far went on: “So we left and went to Medina where the Messenger of God 
(SAAS) met us. He embraced me, then said, ‘I don’t know what pleases me more 
— the victory at Khaybar, or the arrival of Jaffar!’” 

This coincided with the victory at Khaybar. He then sat down. 

The envoy of the Negus then said, “This man, Jaffar, ask him how our master 
treated him.” 

So he, Jaffar, said, “Yes, he acted in such-and-such a way, then gave us 
mounts and provisions and bore witness that there is no god but God and that 
you are the Messenger of God. He also told me, ‘Ask him to pray for forgiveness 
forme.’” 

The Messenger of God (SAAS) then arose, performed the prayer ablutions 
and prayed three times: “O God, forgive the Negus! ” And the Muslims present 
said, “Amen”. 

Then Jaffar said, “I then told the envoy of the Negus, ‘Leave now, and tell 
your master what you saw of the Messenger of God (SAAS).’” 
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Ibn c Asakir commented after this hadith : “It is hasan gharib (good but 
unique).” 

Regarding the narrative given by Umm Salama, Yunus b. Bakayr stated, on the 
authority of Muhammad b. Ishaq, who said, “Al-Zuhrl related to me, from Abu 
Bakr b. Abd al-Rahman b. Harith b. Hisham, that Umm Salama, God bless her, 
said, ‘When events turned threatening and even violent in Mecca for the 
supporters of the Messenger of God (SAAS), and actual harm was done to them 
because of their faith, while the Messenger of God (SAAS) was unable to defend 
them, being himself under the protection of his family and his uncle, so that he 
experienced none of their sufferings, he told them, “In Abyssinia there is a king 
who allows no one to be persecuted in his domain. So go to his country until such 
time as God provides for you some relief and solution to your troubles.” 

“ ‘And so we did set out in groups and rejoined one another there. We found 
hospitality, friendship and security to engage in our religion in Abyssinia, and 
had no fear of harm. 

“‘When Quraysh saw that we had gained accommodation and security there, 
they were angered and agreed to make representations to the Negus to remove 
us from his country and send us back to them. 

“‘They therefore dispatched c Amr b. al-As and Abd Allah b. Abu Rabi c a. 
They gathered gifts for the king and for all his generals, without exception. They 
told their two envoys, “Give a present to each general before you speak among 
them, and then give the king his gifts . And if you are able to have him hand over 
the exiles to you without him speaking to them, then do so.” 

“‘The envoys did go to the king, not having omitted giving the presents to 
each of his generals. They then addressed them, saying, “We have only come to 
see the king about some fools of ours who have abandoned their people and their 
religion, and who have not joined your faith. Their people have sent us to have 
the king return them to them. When we speak with him, then indicate that he 
should do so.” They agreed to this. 

“‘The envoys then gave their gifts to the Negus. The most favoured of their 
gifts from Mecca to him were leather products.’” 

Musa b. TJqba related that they presented to him a mare, a gown and a silk 
garment. 

Umm Salama continued, “When they took their gifts in to him, they told him, 
‘O king, some of our foolish young have abandoned their people’s religion and 
have not entered your faith. They have come here with a fabricated religion we 
do not know and have taken refuge in your land. Their tribes, their own fathers 
and uncles, have sent us to you so that you will return these people to them. 
They know them best. They will not adopt your faith, and you should prevent 
them from doing so.’ 

“The king was angered at this and replied, ‘No! By God’s life, I will not return 
them to them before summoning these people and talking to them to discover 
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their views. They are a group who have taken refuge in my land and have chosen 
my company above that of all others. If they are indeed as your people say, I will 
return them to them. But if they are otherwise, I will protect them, give their 
people no access to them and no satisfaction.’” 

Musa b. TJqba related that his generals indicated to him that he should return 
them to their people, but the king refused, saying, “No! By God, I will not, not 
until I hear what they have to say and what their position is.” 

Umm Salama went on, “When the exiles came before him, they greeted him 
by saying, ‘Peace be upon you’, but they did not bow down before him. He 
addressed them, ‘Will you not tell me why you do not greet me in the same 
manner as others of your people who have come to me? And tell me what it is 
you say about Jesus and what your religion is. Are you Christians? ’ 

“‘No,’ they replied. 

“‘Are you Jews then?’ 

“‘No.’ 

“‘Do you worship in your people’s religion?’ 

“‘No.’ 

“‘What is your religion?’ 

“‘It is Islam.’ 

“ ‘What is Islam? ’ 

“‘We worship God,’ they replied, ‘and we associate no other god with 
Him.’ 

“ ‘Who was it brought you this faith? ’ 

“‘A man from among ourselves, whose face and genealogy we know. God sent 
him to us as He sent messengers to those who came before us. He ordered us to 
behave with kindness, honesty, trustworthiness and good faith. He forbad us to 
worship idols and ordered us to worship God alone who has no associate. We 
believed him and recognised God’s words. We realized that what he presented 
came from God. But when we did all this our people behaved with enmity 
towards us and towards the truthful Prophet; they disbelieved in him and wanted 
to kill him. They wanted us to worship idols, and so we fled to you, bringing our 
faith and our blood to you away from our own people.’ 

“‘By God,’ he exclaimed, ‘this is the very niche from which Moses’ affair 
emerged! ’ 

“‘And regarding our greeting,’ Ja c far explained, ‘the Messenger of God 
(SAAS) told us that the people of paradise greet one another with a wish for 
peace and he ordered us to do the same. We greeted you the same way we greet 
one another. 

“ ‘And regarding Jesus, son of Mary, he was the servant and messenger of 
God, His word that He cast to Mary and also His spirit. He was the son of the 
chaste Virgin.’ 

“The king then picked up a stick and said, ‘By God, Mary’s son did not add 
to this the weight of this stick more! ’ 
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“The Abyssinian leaders then said, ‘By God, if the Abyssinians heard this 
they would depose you! ’ 

“ ‘By God,’ he responded, ‘I will never say anything about Jesus different from 
this; God did not acquiesce to the people about me when He restored my king- 
dom to me. Shall I then obey the people concerning God’s religion? God forbid 
such a thing!”’ 

Yunus stated, from Tbn Ishaq, “And so the Negus sent for them and assembled 
them, nothing being more distasteful to c Amr b. al- c As and c Abd Allah b. Abu 
Rabi c a than that he should hear their words. 

“When the Negus’s messenger came to them, the exiles assembled and asked 
one another what to say. 

“‘What can we say?’ they asked, and decided, ‘By God, we will tell what we 
know and all about the religion we follow, what it was our Prophet (SAAS) 
brought to us, come what may!’ 

“When they went in to him their spokesman was Jafar b. Abu Talib, God be 
pleased with him. The Negus asked him, ‘What is this religion you follow? Have 
you left the faith of your people without entering either Judaism or 
Christianity?’ 

“Ja c far replied, ‘O king, we were a people of polytheism. We worshipped idols, 
ate the meat of animals that had died, offended rules of hospitality and permitted 
things forbidden, as in the shedding of one another’s blood and so on. We com- 
pletely ignored matters of right and wrong. And so God sent to us a prophet, 
from among ourselves, whose honesty and trustworthiness we knew well. He 
summoned us to pray to God alone and without associate, told us to respect 
rights of kinship, to honour rights of hospitality, to pray to God the Almighty 
and Glorious, to fast for Him and to worship none other than Him.’” 

Ziyad stated, from Ibn Ishaq, “And so he called us to God, to affirm His 
oneness, to worship Him, and to tear down all the other stones and idols we and 
our forefathers had worshipped apart from Him. He ordered us to be truthful in 
our speech, to keep to our trust, to respect kinship ties and hospitality rights and 
to abandon things forbidden and the shedding of blood. He forbad us to do 
anything immoral, to tell lies, to misuse the funds of orphans, or to make false 
accusations against women of virtue. He ordered us to worship God and to 
associate no other god with Him. He told us to pray, to give alms and to fast.” 
He stated, “And he ennumerated for him all aspects of Islam. 

“And so we believed in him and trusted him, following him in the instructions 
he brought from God. We worshipped God alone, without partner and associating 
no one with Him. We forbad what he had forbidden and considered permissible 
what he allowed us. 

“But our people aggressed against us and harmed us, seeking to draw us out 
of our faith, to return us to the worship of idols instead of God, and to have us 
again consider permissible the abominations we had previously allowed. 
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“When they treated us with violence and persecution, besieged us and 
prevented us from performing our religion, we left for your country and chose 
you above all others. We desired your hospitality and hoped we would not be 
harmed in your domain, O king.” 

She (Umm Salama) went on to state, “The Negus replied, ‘Did you bring 
anything with you from what he brought? ’ 

“JaTar then recited to him a passage from KHY C S (surat Maryam : XIX) and, 
I swear, the Negus wept so hard his beard was soaked! And all his bishops cried 
so hard they wet their bibles! 

“He then said, ‘These words certainly come from the niche that Moses 
brought with him! Pass on, rightly guided! No, by God, I will not return them 
to you and I will not give you satisfaction.’ 

“So we did leave his presence. The more sensible of the two envoys, in 
our view, was c Abd Allah b. Rabi'a, for ! Amr b. al- c As said, ‘By God, I will go 
to him tomorrow and tell him something that will turn them all upside down: 
I will tell him that they claim that the god he worships, Jesus, son of Mary, is 
a servant (of God)! ’ But c Abd Allah b. Rabl'a told him, ‘No, don’t do that; 
even if they have opposed us, they are related to us and have a certain 
right.’ 

“But he insisted, ‘By God, I will do it! ’ 

“The next day he went in to the king and said, ‘O king, they say terrible things 
about Jesus. Send for them and question them about him.’ 

“He did indeed do so, and nothing like this had happened to us before. We 
asked one another what we should say about Jesus if he were to ask about him. 
All agreed that we should definitely say about him what God had said and our 
Prophet had told us to say. 

“The exiles then went in to the king who had his generals with him. He asked, 
‘What is it you say about Jesus, son of Mary? ’ 

“Ja c far replied, ‘We say he is God’s servant, His messenger, His spirit and His 
word that He cast into Mary, the chaste Virgin.’ 

“The Negus stretched his hand down to the ground and picked up a stick 
between two fingers, saying, ‘Jesus, son of Mary is not more than the size of this 
little stick different from what you say.’ 

“His generals grumbled at this and he responded, ‘Grumble away, by God! 
You people may leave now and you are shuyum in my land! (The word shuyum 
means in their language: those who are secure, i.e. those whose life is safe.) 
Whoever reviles you will be fined! (He repeated this phrase three times.) I’d 
rather not have dabr than that I harmed one man among you! ( Dabr in their 
language means: gold.)”’ 

Ziyad stated, on the authority of Ibn Ishaq, that what he said was, “I’d rather 
not have a dabr of gold.” Ibn Hisham stated that others say the word zabr was 
used, meaning a mountain in their language. 
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The Negus then said, “I swear, God took no bribe from me when He returned 
my kingdom to me. And He did not acquiesce to the people about me; so am I 
to acquiesce to them about him? Return their presents to the two envoys. I don’t 
need them. And, you two, get out of my country!” 

The two men did depart in disgrace, with what they had brought having been 
returned to them. 

Umm Salama continued, “And so we stayed on there in comfort and security. 

“But soon a certain Abyssinian rose in revolt and challenged the rule of the 
Negus. And, I swear, nothing had ever caused us so much grief as this, since we 
feared that that rebel would defeat him and then there would be a king who 
might not recognise our rights as the Negus had done. 

“And so we began saying prayers to God, supplicating Him to give victory to 
the Negus who went out to do battle. 

“The Companions of the Messenger of God (SAAS) then asked one another 
which one of them should go and witness the engagement to see which side 
would be victorious. 

“Al-Zubayr, one of the youngest of them, volunteered. 

“They then blew air into a skin which they attached to his chest and he set off 
on it, swimming across the Nile. He came out on the other bank, went to the site 
where the two sides were meeting and witnessed the battle. 

“God defeated and killed that rebel leader, giving the Negus victory over him. 

“Al-Zubayr then returned to us, waving his shirt and yelling, ‘Rejoice! God 
has given victory to the Negus! 

Umm Salama concluded, “I swear by God we were never happier than at the 
Negus’s victory. Thereafter we remained there with him, until some of us 
returned to Mecca while others stayed there.” 

Al-Zuhri stated, “I related this hadith on the authority of Umm Salama to TJrwa 
b. al-Zubayr and he asked, ‘Do you know what was meant by the Negus’s words? 
“I swear, God took no bribe from me when he returned my kingdom to me; so 
am I to accept a bribe about Him? And He did not acquiesce to the people about 
me; so am I to obey them about him?”’ 

“I replied, ‘No; Abo Bakr b. 'Abd al-Rahman b. al-Harith b. Hisham, relating 
on the authority of Umm Salama, did not tell me that.’ 

“TJrwa explained, ‘Well, ‘A’isha related to me that his father had been the 
king of his people and had a brother who had fathered twelve sons. Whereas his 
own father had only one son, the Negus himself. The Abyssinians discussed this 
among themselves and decided to kill the father of the Negus and to appoint his 
uncle over them in his place. For since the uncle had twelve sons of his own who 
would inherit the kingship, then Abyssinia would remain for a long time free 
from unrest. They therefore attacked and killed the father of the Negus and 
made his brother king. 
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‘“The Negus then went to live with his uncle; eventually he had such 
influence over him that no one but he could direct his affairs. He was intelligent 
and judicious. When the Abyssinians saw his status with his uncle, they told one 
another, “We have seen how this young man ranks with his uncle, and we could 
never be safe if he ruled over us, because he knows we killed his father. If 
he became king, he would not fail to kill every nobleman among us. Let us 
therefore speak to the king about him so that he will kill or exile him from our 
land.” 

‘“So they went to his uncle and told him, “We have seen how this young man 
ranks high with you, but you know that we killed his father and put you in his 
place. We could never be safe if he ruled over us, for he would kill us. You 
should either kill him or exile him from our land.” 

‘““What?” he responded, “You killed his father yesterday and today I am to 
kill him! No, but I will e x ile him.” 

“‘So they took him out and stood him in the market where they sold him to a 
certain merchant for 600 or 700 dirhams who put him aboard a ship and sailed 
away with him. 

“‘When evening came, autumn storm clouds arose and his uncle went outside 
beneath them to pray for rain; he was struck by a thunderbolt which killed him. 

“‘They then went in fright to his sons but they turned out all to be idiots, with 
not a good one among them. The Abyssinians were most disturbed at this and 
some said to others, “You realize, by God, that the only king fit to solve your 
problems is the man you sold this morning. If you are concerned about 
Abyssinia, then go and get him before he leaves.” 

“‘So they did set off to find him, located him and sat him on the throne and 
declared him king. 

“‘The merchant then said, “Return to me my money since you have taken my 
slave from me.” 

“‘The Abyssinian replied that they would not and he said he would talk 
directly to the king. 

“‘He went to him and said, “O king, I bought a slave and those who sold it 
received the price for him. But then they acted unjusdy with me regarding the 
slave by seizing him and not returning my money.” 

“‘The first thing told about the stability and justice of his rule was that he 
replied, “Let his money be returned to him or let the hand of his slave be placed 
in his own so that he may take him wherever he wishes.” 

“‘His people replied, “No, we will give him his money.” And so they did. 

“‘That is why he said, “God did not take a bribe from me, so am I to take a 
bribe when He returns my kingdom to me? And He did not acquiesce to the 
people about me; so am I to obey the people about him?”’” 



Musa b. TJqba stated, “The father of the Negus had been the king of Abyssinia 
but died when the Negus was a small boy. The king had entrusted him to his 
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own brother, saying, ‘You rule your people until my son comes of age; thereafter, 
he shall be king.’ 

“But the king’s brother wanted to rule and so he sold the Negus to a merchant. 
However, the uncle died that night and the Abyssinians restored the Negus, 
placing the crown on his head.” 

He then related it in brief. But Ibn Ishaq’s account is better and fuller. But 
God knows best. 

The account of Ibn Ishaq refers to ( Amr b. al-'As and 'Abd Allah b. Abu Rabl'a. 
Those of Musa b. *Uqba, al-Umawi and others give the two envoys as 'Amr b. 
al-'As and TJmara b. al-Walld b. al-Mughira. 

TJmara was one of the seven persons against whom the Messenger of God 
(SAAS) spoke prayers when they ridiculed him on the occasion when they put 
the placenta of the sacrificial animal on his back when he was bent over in prayer 
at the ka'-ba. 

Similarly they were named in the previous accounts given by Ibn Mas'ud and 
Abu Musa al-Ash'arl. 

What is implied is that when they left Mecca, 'Ann’s wife was with him and also 
that TJmara was a handsome young man. They were together in the boat and 
Umara was attracted to the wife of 'Amr b- al-'As. So he threw 'Arnr into the sea 
to kill him, but he swam back to the boat. Umara then told him, “If I’d known you 
could swim so well, I wouldn’t have thrown you in! ” 'Amr consequently hated him. 

Having failed to achieve their objective with the Negus regarding the 
Emigrants, Umara ingratiated himself with some of the Negus’s people. But 
c Amr warned the Negus of this and the latter had 'Umara bewitched so that he 
lost his mind and wandered off into the desert with the wild beasts. 

Al-Umawi related his story at very great length, to the effect that he lived on 
into the time of the reign of c Umar b. al-Khattab, when some of the Companions 
hunted him down and seized him. He then began saying, “Dispatch me! 
Dispatch me! Or I will die! ” Since they did not dispatch him, he died right then 
and there. But God knows best. 

It has been said that Quraysh sent twice to the Negus regarding the 
Emigrants. The first occasion involved 'Amr b. al-'As and 'Umara, the second 
'Amr and 'Abd Allah b. Aba Rabl'a. AbO Nu'aym gives such a text in DalaHl 
{The Signs). But God knows best. 

It is said that the second mission occurred after the battle of Badr. Al-Zuhr! 
stated this. Its purpose was to gain vengeance through the Emigrants there. But 
the Negus, God bless him, did not grant them any part of their request. But God 
knows best. 

Ziyad related, from Ibn Ishaq, that when Abu Talib saw Quraysh engaged in this 
he wrote to the Negus some verses urging him to act with justice and kindness 
towards those of his people who were living with him: 
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“Would that I knew how it is so far off for Jaffar and c Amr, and it is relatives who 
can be the most bitter enemies. 

And whether the actions of the Negus towards Jaffar and his companions are still 
kind, or whether some mischief-maker has hindered that. 

You should know, may you avoid disaster, that you are noble, and that no alien 
would have complaint to you. 

We know that God has given you much abundance, and that the means of all good- 
ness is attached to you.” 

Yunus stated, from Ibn Ishaq, “Yazid b. Ruman related to me that TJrwa b. 
al Zubayr said, ‘It was really TJthman b. c Affan, God bless him, who spoke with 
the Negus and it is well-known that it was Ja c far, God bless him, who was the 
translator.’” 

Ziyad al-Bakka’T stated, from Ibn Ishaq, “Yazid b. Ruman related to me from 
'TJrwa, that c A 3 isha, God bless her, said, ‘After the Negus died, it was said that a 
light could still be seen at his grave.’” 

Abu Da 5 ud related this from Muhammad b. c Amr al-Razi, from Salama b. 
al-Fadl, from Muhammad b. Ishaq, as follows, “When the Negus, God bless 
him, died, we used to say that a light could still be seen at his grave.” 

Ziyad related, from Muhammad b. Ishaq, “Jaffar b. Muhammad related to me 
that his father said, ‘The Abyssinians gathered together and told the Negus, 
“You have abandoned our faith.” Then they revolted against him.’ 

“He sent to Ja'far and his companions and prepared boats for them, telling 
them, ‘Embark on these, and remain as you are. If I am defeated then leave for 
wherever you want. If I am victorious, then stay.’ 

“He then made his way to a document and wrote down the words, ‘He testifies 
that there is no god but God and that Jesus is His slave, His messenger, His spirit 
and His word that he cast unto Mary.’ He then placed the document inside his 
gown at his right shoulder. 

“He then went outside to the Abyssinians who were lined up before him and 
said, ‘O Abyssinians, am I not your rightful leader?’ ‘Yes,’ they replied. 

“‘And how,’ he asked, ‘do you rate my conduct towards you?’ 

“‘As fine conduct.’ 

“‘So why are you discontented?’ 

“‘You have abandoned our faith and claimed that Jesus is His slave and His 
messenger.’ 

“‘And what is it you say of Jesus?’ he asked them. 

“‘We say that he is the son of God.’ 

“Placing his hand across his chest over his gown, he then gave his testimony 
that, ‘Jesus, son of Mary, was no more than this.’ But he meant what he had 
written. 

“His people were satisfied and left. 
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“This reached the Messenger of God (SAAS), and when the Negus died he 
prayed for him and sought God’s forgiveness for him.” 

It is established in both sahih collections, on the authority of Abu Hurayra, God 
be pleased with him, that the Messenger of God (SAAS) lamented the death of 
the Negus on the day he died and went with others to the place of prayer. There 
he lined up with them and four times recited the litany, Allahu Akbar, God is 
most great. Al-Bukhari stated: “The Death of the Negus. Abu al-Rabi c related to 
us, as did Ibn Uyayna, from Ibn Jurayj, from { Ata’, from Jabir, who said, ‘The 
Messenger of God (SAAS) stated on the day when the Negus died, “Today a 
good man died; arise and pray for your brother Ashama.””’ 

This is also related from a hadith of Anas b. Malik, Ibn Mas'ud, and others. 

In some accounts he is named Ashama, though in one it is Mashama. His 
name was Ashama b. Bahr. He was an honest, devout and intelligent man, just 
and honourable. May God be pleased with him. 

Yunus stated, from Ibn Ishaq, “The name of the Negus was Mashama.” In 
one manuscript al-Bayhaql has corrected this to Asham. ‘The name means in 
Arabic l atiyya\ gift. The word ‘Negus’ is the title for a king, equivalent to using 
the word ‘Chosroe’ or ‘Heraclius’.” 

This, I observe, is how this text reads; no doubt he meant “Emperor”, the title 
used for all kings who rule Syria along with the Roman peninsula. “Chosroe” is 
the title of those ruling Persia, “Pharoah” that for those ruling all Egypt, 
“al-Muqawqis” for he who rules Alexandria, “Tubba c ” for those ruling Yemen 
and al-Shahr, the “Negus” for those ruling Abyssinia, “Batlimus” for those ruling 
Greece, and, it is said, India, and “Khaqan” for those ruling the Turks. 

Some scholars said that he only prayed for him because he kept his faith hidden 
from his people and there was no one there with him to pray for him the day he died. 

These scholars thus maintain that for someone not present, if the funeral 
prayers were said for him in the place where he died, then such rites are not 
ordained for him in another country. This is why funeral prayers were said for 
the Prophet (SAAS) only in Medina and not by the people of Mecca or else- 
where. The same was true of Abu Bakr, TJmar, TJthman and others of the 
Companions; it is not reported that funeral prayers were said for them in towns 
other than the ones in which they died. But God knows best. 

I add the comment that the fact that Abu Hurayra, may God be pleased with 
him, witnessed the prayers for the Negus points to his having died after the 
conquest of Khaybar, the year when the remainder of the Emigrants to Abyssinia 
arrived along with Ja c far b. Abu Talib, God bless him, namely on the day of the 
conquest of Khaybar. 

It is therefore related that the Prophet (SAAS) said, “By God, I don’t know 
which makes me happier - the conquest of Khaybar or the arrival of Ja c far b. Abu 
Talib!” 
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They brought with them presents and treasures from the Negus, God be 
pleased with him; and accompanying them as passengers on their Yemeni boat 
were the followers of Abu Musa al-Ash'ari and his people the Ash c arls, may God 
be pleased with them. 

And with Ja'far and the presents of the Negus were the nephew of the Negus, 
Dhu Nakhtar, or Dhu Mikhmar, whom he had sent to serve the Prophet (SAAS) 
instead of his uncle. 

Al-Suhayli stated that the Negus died in Rajab in the year 9 of the htjra, 
though there is dispute about that. But God knows best. 

Al-Bayhaqi stated, “The jurist Abu Ishaq, Ibrahim b. Muhammad b. Ibrahim 
al-Tusi informed us, quoting Abu ah 'Abbas Muhammad b. Ya'qub, quoting 
Hilal b. al-'Ala’ al-Raqqi, quoting Abu al-'Ala’ b. Mudrik, quoting Abu Hilal b. 
al-'Ala 5 , from his father, from Ghalib, from Abu Umama, who said, ‘The dele- 
gation from the Negus went in to see the Messenger of God (SAAS), and he 
arose to serve them. His Companions objected, saying, “Let us do that for you, 
O Messenger of God.” He replied, “They honoured my Companions, and I wish 
to repay them.”’” 

He (al-Bayhaql) then stated, “And Abu Muhammad 'Abd Allah b. Yusuf 
al-Asbahanl informed me, quoting Abu Sa'id b. al-A'rabi that Hilal b. al-'Ala 5 
related, quoting my father, quoting Talha b. Yazld, from al-Awza'l, from Yahya 
b. Abu Kathlr, from Abu Salama, from Abu Qatada, who said, ‘The delegation 
from the Negus went in to the Messenger of God (SAAS), and he arose to serve 
them. His Companions said, “We’ll do that for you, O Messenger of God.” He 
replied, “They honoured my Companions and I wish to repay them.”’” 

Talha b. Yazld narrated this, from al-Awza'l. 

Al-Bayhaql stated, “Abu al-Husayn b. Bishran related to us, quoting Abu 
'Amr b. al-Sammak, quoting Hanbal b. Ishaq, quoting al-Humaydi, quoting 
Sufyan, quoting 'Amr, as follows, ‘When 'Amr b. al-'As arrived from Abyssinia 
he sat at home. Since he would not go out to them, people wondered why this 
was. 'Amr then said, “Ashama claims your man to be a prophet.” ’ ” 



'UMAR B. AL-KHATTAB ACCEPTS ISLAM . 

Ibn Ishaq stated, “When 'Amr b. al-'As and 'Abd Allah b. Abu Rabi'a arrived back 
to Quraysh, having failed to achieve their aims with the supporters of the 
Messenger of God (SAAS) and having been rudely rejected by the Negus, 'Umar 
b. al-Khattab accepted Islam. He was a forceful man, capable of defending his 
supporters, and the Companions of the Messenger of God (SAAS) had pro- 
tection through him and through Hamza, so that they could stand up to Quraysh. 

“'Abd Allah b. Mas'Ud used to say, ‘We were unable to pray at the ka'ba until 
'Umar accepted Islam; having done so, 'Umar battled Quraysh until he was able 
to pray at the ka'ba, and we prayed with him.’” 
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I comment that it is well established in the sahih collection of al-Bukhari, that 
Ibn Mas‘ud said, “We have been powerful ever since c Umar b. al-Khattab 
accepted Islam.” 

Ziyad al-Bakkah stated, “Mis^r b. Kidam related to me, from Sa‘d b. 
Ibrahim, who said, ‘Ibn Mas‘ud stated, “The acceptance of Islam by TJmar was 
a victory, his migration was a help, and his reign was a mercy. We could not pray 
at the ka'-ba until he accepted Islam; when he did so c Umar battled Quraysh until 
he was able to pray at the katba, and we prayed with him.”’” 

Ibn Ishaq stated, “The acceptance of Islam by TJmar occurred after the departure 
of some of the supporters of the Messenger of God (SAAS) to Abyssinia. 

“ c Abd al-Rahman b. al-Harith b. ‘Abd Allah b. ‘Ayyash b. Abu Rabija related 
to me, from ‘Abd al-‘AzIz b. ‘Amir b. Rabi'a, from his mother Umm ‘Abd Allah, 
daughter of Abu Hathma, who said, ‘We were preparing to depart for Abyssinia 
- ‘Amir having gone off to get something we needed - when TJmar came along 
and stopped, he being a polytheist at the time. We had suffered violence and 
harm from him. 

‘“He said, “So you’re leaving then, Umm ‘Abd Allah?” 

“‘“Yes,” I replied. “We’re leaving for one of God’s countries, since you have 
so maltreated and harmed us, so that God may provide us some way out.” 

“‘He commented, “Well, God be with you!” 

“‘I saw in him a gentleness I never had before. He then left, our departure, so 
it seemed to me, having saddened him. 

“‘‘Amir then arrived with our things and I commented, “O father of ‘Abd 
Allah, I wish you could have seen ‘Umar just now, his gendeness and concern 
for us.” 

“‘He asked, “Do you look to his accepting Islam?” 

“‘“Yes, I do,” I replied. 

“‘He commented, “That man you saw won’t accept Islam before al-Khattab’s 
donkey does! ” 

‘“He said this in despair at him, for all his harsh opposition to Islam that had 
been seen.’” 

I comment that this refutes the claim of those who maintain that he brought the 
number of Muslims to 40. For the Emigrants to Abyssinia were more than 80 
persons. Unless, that is, it be said that he was the 40th to convert after the 
departure of the Emigrants. 

This is supported by Ibn Ishaq’s report here concerning the acceptance of 
Islam by TJmar, God bless him, individually, and the account of that. 

Ibn Ishaq stated, “The acceptance of Islam by TJmar, so I have been told, 
came about as a result of the conversion of his sister Fatima, daughter of 
al-Khattab, who was married to Sa‘id b. Zayd b. ‘Amr b. Nufayl. Her husband 
had also converted, and they were concealing their conversion from TJmar. 
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“Nu'aym b. c Abd Allah al-Nahham, a member of the Banu c Adl tribe, had also 
converted but concealed this fact from his people. 

“Khabbab b. al-Aratt was attending the home of Fatima, daughter of 
al-Khattab, to read the Qur’an to her. One day ‘Umar went out, his sword at his 
waist, looking for the Messenger of God (SAAS) who, along with a group of his 
followers, he had been told, were in a house at al-Safa. The group with him, 
including men and women, totalled some 40 persons. Among these, along with 
the Messenger of God (SAAS), were his uncle If amza, Abu Bakr b. Abu Quhafa, 
al-Siddiq , “the Trusting”, and ‘All b. Abu Talib, God be pleased with them, 
along with other Muslim men who had stayed behind in Mecca and not departed 
for Abyssinia. 

“Nu'aym b. c Abd Allah met him and enquired, ‘Where are you heading, 
“Umar?’ 

“He replied, ‘I’m looking for Muhammad, that Sabian who has disunited 
Quraysh, ridiculed their dreams, criticized their religion and slandered their 
gods. I’m going to kill him! ’ 

“Nu'aym told him, ‘By God, you’ve lost your mind, c Umar! Do you think that 
c Abd Manaf would allow you to walk on the face of the earth once you killed 
Muhammad? Why don’t you go home and sort out your household! ’ 

“‘What about my household?’ 

“‘Your brother-in-law and nephew Sa c id b. Zayd and your sister Fatima. 
They have accepted Islam and become followers of Muhammad (SAAS) in his 
religion. Look to them! ’ 

“TJmar then returned to his sister Fatima where Khabbab b. al-Aratt was; he 
had with him a manuscript of surat Taha that he was reading to her. 

“When they heard ‘Umar’s approach, Khabbab hid inside a bedroom, or 
somewhere else in the house, and Fatima took the manuscript and hid it under 
her thigh. But TJmar had heard Khabbab reciting it as he approached the door. 

“As he came in, he demanded, ‘What was that murmuring sound I heard?’ 

“‘I heard nothing,’ they both replied. 

“‘Well I did,’ he insisted. ‘And I’ve been told you are following Muhammad 
in his religion.’ 

He then struck out at his brother-in-law Sa‘id b. Zayd, and when his sister 
Fatima rose to defend her husband he hit her and wounded her. 

“When he did this, his sister and brother-in-law admitted, ‘Yes, we have 
accepted Islam and do believe in God and in His Messenger. Do whatever you 
want!’ 

“When ‘Umar saw the blood on his sister he was sorry for what he had done 
and repentant and he told her, ‘Give me that document you were just reading so 
that I can see what it is Muhammad brings.’ ‘Umar was literate. 

“When he said that, she replied, ‘We don’t trust you with it.’ 

“‘Don’t be afraid,’ he told her, and swore by his gods to return it to her when 
he had read it. 
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“When he said this she had hopes of his accepting Islam and so she said, ‘But 
being a polytheist you are unclean, and only the purified may touch it.’ 

“So Umar arose and washed himself, and she gave him the sheet on which 
stir at Taka was written. When he had read a passage of it, he said, ‘How fine, how 
wonderful these words are! ’ 

“When Khabbab b. al-Aratt heard this he came out and said, ‘By God, Umar, 
I do so hope that God has selected you because of the prayer of His Prophet 
(SAAS), for yesterday I heard him say, “O God, give help to Islam through Abu 
al-Hakam b. Hisham, or through 'Umar b. al-Khattab!” So come now to God, 
Umar! ’ 

“At that Umar said, ‘Khabbab, lead me to Muhammad so that I can accept 
Islam.’ 

“‘He is in a house at al-Safa with a group of his Companions,’ Khabbab 
replied. 

“Umar picked up his sword and put it on then left for the Messenger of God 
(SAAS) and his Companions. He knocked on the door and when they heard his 
voice, one of the Companions got up and looked outside through a chink in the 
door. He saw Umar, wearing his sword, then went back in to the Messenger of 
God (SAAS) in a fright and exclaiming, ‘O Messenger of God, it’s Umar b. 
al-Khattab, armed with his sword!’ 

“Hamza said, ‘Well, let him in. If he has come with good, we’ll reciprocate, 
but if he’s come in evil, we’ll kill him with his sword.’ The Messenger of God 
(SAAS) also said, ‘Let him in!’ 

“So the Companion did so, and the Messenger of God (SAAS), got up and 
went across the room to meet him, taking him by his waist or by the place where 
his cloak joined, and giving him a strong pull, saying, ‘What brings you, Ibn 
al-Khattab? By God, I don’t see you stopping until God sends down a thunder- 
bolt upon you!’ 

“Umar replied, ‘O Messenger of God, I come to you to believe in God, in His 
messenger, and in what has come down from God! ’ 

“At this the Messenger of God (SAAS) let out a great cry of Allahu Akbar, and 
the people in the house all knew that Umar had accepted Islam. 

“The Companions of the Messenger of God left their places elated that now 
Umar had accepted Islam along with Hamza, knowing that these two men 
would protect him and help them obtain justice from their enemies.” 

Ibn Ishaq concluded, “This then, is the account given by the hadith scholars 
of Medina concerning the acceptance of Islam by Umar, God bless him.” 

Ibn Ishaq stated, “ c Abd Allah b. Abu Najlh al-Makki related to me, from his 
Companions c Ata, Mujahid and others, that regarding Umar’s acceptance of 
Islam, he himself would say, ‘I used to be very remote from Islam. Before Islam 
I used to be a great man for wine; I loved drinking it. We used to have a place at 
al-Hazwara where we would meet. 
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“‘One night I went out looking for my drinking partners, but found not one 
of them there. So I told myself I should go off to a wine dealer named so-and-so 
to get some for myself to drink. 

“‘But I could not find him. So I told myself I might as well go to the ka ( ba and 
circumambulate it seven or seventy times. 

“‘So I went to the mosque and there, standing praying, I saw the Messenger 
of God (SAAS). When he prayed he would face towards al-Sham, placing the 
ka c ba between himself and it. The spot he prayed at was between the two comers, 
al-aswad (the one with the ‘black stone’) and al-yamani (the one towards 
Yemen). 

“‘When I saw him, I told myself I might just as well spend the evening 
listening to Muhammad. If I came too close to him to listen I might scare him, 
so I approached from the hijr side, passing beneath its covering and walking 
slowly while the Messenger of God (SAAS) continued standing there reciting 
the Qur’an. Eventually I stood facing towards him with nothing there between 
us but the covering over the katba. 

“‘When I heard the Qur’an my heart was touched by it, I wept and Islam 
entered within me. 

“‘I stayed where I was until the Messenger of God (SAAS) had finished his 
prayer and departed. When he left he would pass by the home of Ibn Abu 
Husayn, whose dwelling happened to be at Dar al-Raqta', which was owned by 
Mu'awiya. I followed him until, as he went between the house of 'Abbas and that 
of Ibn Azhar, I caught up with him. When he heard my voice he recognized me 
and thought I had followed him only to harm him. So he told me to keep away, 
then said, “What brings you here at this hour, Ibn al-Khattab?” 

“ ‘I replied, “I have come to believe in God and in His messenger, and in what 
has come down from God.” 

“‘The Messenger of God (SAAS) expressed thanks to God at this and then he 
said, “God has guided you, 'Umar! ” He then touched my chest and prayed for 
me to be constant. 

“‘After that I left and the Messenger of God ($AAS) went inside his house.’” 

Ibn Ishaq then commented, “God alone knows best which of these versions 
really happened.” 

I point out that I have investigated the manner in which 'Umar, God bless him, 
accepted Islam and related all the statements and evidence thereto at length in the 
first part of the biography I devoted to him alone. All praise and credit be to God! 

Ibn Ishaq said, “Nafi', the freed-man of Ibn 'Umar, related to me that 'Umar’s 
son said, ‘When TJmar accepted Islam, he asked, “Which man of Quraysh is best 
at making announcements? ” 

“‘“Jamil b. Ma'mar al-Jumahl,” he was told. 

“‘Next morning 'Umar went to the man.’ Ibn 'Umar continued, ‘So I followed 
him to see what he would do; I was a lad at the time, but understood all I saw. 
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“‘When ‘Umar reached him, he asked, “Jamil, do you know that I have 
accepted Islam and entered into the faith of Muhammad (SAAS)?’” 

“Ibn ‘Umar went on, ‘Well, I swear, he had no sooner told him this than off 
he went, his gown trailing. ‘Umar followed him and I did so too until he stopped 
at the mosque gate, where he shouted at the top of his voice, “O Quraysh!” 
(They were there at that time in their chambers around the ka ( ba.) “Ibn 
al-Khattab has become a Sabian! ” 

“‘‘Umar, standing right behind him, yelled, “He lies! But I have become a 
Muslim. I do testify that there is no god but God and that Muhammad is the 
Messenger of God!” 

“‘People were most enraged against him and soon he was battling hard against 
them, they against him. They kept up this fighting until the sun was high over 
their heads. 

“‘At last he was exhausted and sat down, while they stood all around him. He 
told them, “Do what you want! But I swear by God that if we were 300 men 
strong, either we’d have left the battlefield to you or you would have to us! ” 

“‘While they were so engaged, a Quraysh sheikh finely dressed in a robe from 
Yemen and an embroidered shirt came up and stood there. He asked, “What’s 
going on with you?” 

“‘“‘Umar has become a Sabian,” they replied. 

“‘ “So what? If a man chooses to do something, what’s it got to do with you? 
Do you think his tribe, the Banu ‘Adi, will give him over to you like this? Let the 
man go!”’ 

“Ibn ‘Umar went on, ‘And I swear, they drew back like a garment being 
stripped from him.’ 

“‘And when my father ‘Umar went off into exile to Medina, I asked him, 
“Father, who was that man who drove the people away from you at Mecca who 
was fighting you the day you accepted Islam?” 

“‘“That, my son.” he replied, “was al-‘As b. Wahl al-Sahml 5 .”’” 

This chain of authorities is extremely strong. It points to the tardiness of 
‘Umar’s acceptance of Islam. This is because Ibn ‘Umar fought at Uhud for the 
first time, when he was 14. That battle, Uhud, occurred in the year 3 AH. He was 
at the age of discrimination on the day his father accepted Islam, an event that 
must have occurred some 4 years before the emigration to Medina. And that is 
some 9 years after the beginning of the mission of the Prophet (SAAS). But God 
knows best. 

Al-Bayhaqi said, “AI-Hakim related to us, al-Asamm informed us, quoting Ahmad 
b. ‘Abd al-Jabbar, and Yunus related to us, all from Ibn Ishaq, who stated, ‘Then 
20 men came to the Messenger of God (SAAS) while he was in Mecca, or nearby; 
these were Christians, news having spread about him to them from Abyssinia. 
They found him at the meeting place and spoke with him and asked him ques- 
tions, while the men of Quraysh were in their chambers there around the ka l ba. 
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‘“When they had finished putting the questions they wanted to ask the 
Messenger of God, he invited them to come to God, the Almighty and Glorious, 
and he recited the Qur’an to them. When they heard it, their eyes overflowed 
with tears. They then responded positively to him, believed in him and accepted 
and trusted him, recognising what had been described to them about him in their 
scripture. 

“‘When they arose to leave him, Abu Jahl and a group of Quraysh blocked 
their path and told them, “What a hopeless party you are! You were sent here 
by your co-religionaries back home to undertake an investigation for them and 
to return with information about this fellow, yet no sooner did you sit down 
in comfort with him than you abandoned your faith and believed all he told 
you. We’ve never known a group more foolish than you.” Or words to that 
effect. 

“‘They replied, “We do not denigrate you; peace be upon you! We act as we 
see fit, as do you as you see fit. We spare no pains to attain what is good.”’” 

It is said that the group of Christians were from Najran; but God alone knows 
whether that was so. 

It is also said, though God alone knows, that the following verses were 
revealed about them, “And those to whom we gave the book before it do believe 
in it. When it is recited to them, they say, ‘We do believe in it; it is the truth from 
our Lord. We were accepting (its message) even before it came.’ Those shall 
receive their reward twice, for they have been steadfast and repay evil with good 
and expend from what We have given them. And when they hear idle gossip they 
turn away from it and say, ‘We act as we see fit, as do you as you see fit. Peace be 
upon you; we do not desire the ignorant and foolish”’ (surat al-Qasas ; XXVIII, 
v.52-5). 

Division 

Al-BayhaqI in his book DaWil ( The Signs ) entitles a chapter “On the contents of 
the document sent by the Prophet (SAAS) to the Negus.” 

He then relates, from al-Hakim, from al-Asamm, from Ahmad b. c Abd 
al-Jabbar, from Yunus, from Ibn Ishaq, as follows, “In the name of God, the 
most Merciful and Compassionate: this is a document from Muhammad, the 
Messenger of God (SAAS), to the Negus, ai-Asham, the great leader of 
Abyssinia: Peace be upon those who follow guidance, believe in God and His 
messenger, and testify that there is no god but God alone, Who has no partner, 
Who took no female partner for Himself, and Who has no child, and they testify 
that Muhammad is His servant and His messenger. I call out to you in God’s 
name, for I am His messenger. So submit (to Him) and be at peace! O People 
of the Book, come to an agreement that is equal between us both; that we will 
worship none but God and associate no other god with Him ; that we will not take 
one another as masters to the exclusion of God. But if they do turn aside, then 
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say, ‘Bear witness that we are Muslims’ ( surat Al-Vmran; III, v.63). But if you 
refuse, then upon you is the sin of those of your people who are Christians.” 

Al-BayhaqI related it thus after the narrative of the migration to Abyssinia. 
There are various opinions concerning this account. It is clear that this docu- 
ment was to the Negus who, in addition to being a Muslim, (was also) the friend 
of Ja'far and his companions. 

It relates to the time when he (Muhammad) wrote to all the rulers on earth 
inviting them to God, the Almighty and Glorious, shortly before the conquest 
(of Mecca). He wrote to Heraclius, the head of the Romans and the Caesar of 
Syria, to Chosroe, the king of the Persians, to the ruler of Egypt as well as to the 
Negus. 

Al-Zuhrl stated, “The letters to them from the Prophet (SAAS) were all 
the same, i.e. copies, and all quoted this same verse which comes from surat 
Al- ( Imran, a chapter that is incontrovertibly from the Medina period. The verse 
comes from the early part of the surat.” 

Eighty-three verses of this surat , from its beginning, relate to the delegation 
from Najran, as I asserted in my Tafsir (Exegesis). And to God belong all praise 
and credit. 

And so this document was to the second Negus, not to the first. 

Regarding the words therein, “To the Negus al-Asham ...” perhaps the word 
“al-Asham” is an interpolation by the narrator, based on his understanding. But 
God knows best. 

More relevant here than this is what al-Bayhaql also narrated, from al-Hakim, 
from Abu al-Hasan b. c Abd Allah al-Faqlh, of Merve, who stated, “Hammad 
b. Ahmad related to us, quoting Muhammad b. Ishaq and Salama b. al-Fadl, 
all from Muhammad b. Ishaq, who said, ‘The Messenger of God (SAAS) sent 
c Amr b. Umayya al-Damrl with a letter he wrote to the Negus concerning 
Ja c far b. Abu Talib and his companions: “In the name of God the most 
Merciful and Compassionate: from Muhammad, Messenger of God, to the 
Negus al-Asham, king of Abyssinia: Peace be upon you. I express to you my 
praises for God the King, the Ail-Holy, the Faithful, and the Protector; I testify 
that Jesus is the spirit of God and His word that He cast unto Mary, the good, 
chaste, unviolated Virgin. And so she bore Jesus, whom He created from His 
spirit and His breath, just as He created Adam by His hand and breath. I call 
upon you to believe the One God Who has no associate. To Him all obedience 
is due. (I call upon you, tr.) to follow me, to believe in me as well as in that 
which has come down to me. For I am the Messenger of God. And I have sent 
to you my nephew Ja'far along with a group of Muslims. When they come to 
you receive them hospitably. Do not be haughty, for I invite you and your 
forces to God the Almighty and Glorious. I have conveyed my message and 
given advice. So accept my advice. And peace be upon those who follow the 
true path.” 
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“ ‘The Negus wrote back to the Messenger of God (SAAS) as follows: “In the 
name of God, the most Merciful and Compassionate: To Muhammad the 
Messenger of God from the Negus al-Asham b. Abjar: Peace be upon you, O 
Prophet of God, from God, along with the mercy and blessings of God. There 
is no god but Him who guided me to Islam. Your letter, O Messenger of God, 
in which you made reference to Jesus, has reached me. And, by the God of the 
heavens and the earth, Jesus is no more than what you stated. We recognize what 
you have been sent with to us. We have received your nephew and his friends 
with hospitality. And I do testify that you are the Messenger of God, that you 
speak the truth and are to be believed. I pledge my allegiance to you and to your 
nephew, accepting Islam at his hands for God, the Lord of the universe. I have 
sent to you, O Prophet of God, Arlha b. al-Asham b. Abjar, for I possess nothing 
but myself. If you wish for me to come to you, I will do so, O Messenger of God, 
for I testify that what you say is truth.”’” 



An Account of the disagreement of the Quraysh tribes of the Banu 
Hashim and the Banu c Abd al-Muttalib in helping the Messenger of 
God (SAAS). Also concerning their confinement of them in the quarter 
of Abu Talib for a lengthy period and their writing an evil, brazen 
document to that effect. And the signs of the prophethood and proofs of 
the truth that became evident regarding all this. 

Musa b. c Uqba stated, from al-Zuhri: “The polytheists thereafter became so 
violent in their actions against the Muslims that the plight of the latter became 
extreme. And Quraysh so united in their evil intent as to agree to kill the 
Messenger of God (SAAS) in full view. 

“When Abu Talib realized their purposes, he gathered the Banu c Abd 
al-Muttalib and told them to include the Messenger of God (SAAS) in their 
enclave and to protect him against those wishing to murder him. 

“The Muslims and non-believers of the tribe did agree to this, some out of a 
desire to uphold traditions of protection, others out of their faith and conviction. 

“When Quraysh realized that these were in agreement to protect the 
Messenger of God (SAAS), the polytheists among them made a pact not to sit 
down with, nor to do business with them, nor to enter the homes of these people 
until they surrendered the Messenger of God (SAAS) to execution. They 
cunningly drew up agreements and pacts to the effect that they would never 
accept peace or reconciliation with the Banu Hashim until they delivered him up 
for death. 

“The Banu Hashim therefore remained for three years confined to their 
enclave, suffering great deprivation. Their markets had been cut off; no food was 
allowed into Mecca for them, and all their business dealings were interrupted. 
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“Their purpose in all this was to spill the blood of the Messenger of God 
(SAAS). 

“When it was bed time, Abu Talib would tell the Messenger of God (SAAS) 
to sleep on the former’s bed, and he would do the same, the intent being that 
anyone wishing to harm or assassinate him would be unaware of this. And while 
people slept, Abu Talib made sure that one of his sons, brothers or nephews 
would lie on the bed of the Messenger of God (SAAS), and he would tell the 
latter to take their places instead.” 

“At the start of the third year certain men of the tribes of c Abd Manaf and 
Qusayy, along with others whose mothers were from the Banu Hashim, became 
critical of this and recognized that they were breaking the bonds of kinship and 
disregarding what was right. They therefore decided one night to revoke what 
they had previously agreed to, and to free themselves thereof. 

“They discovered, however, that God had dispatched woodworm to attack 
their documents; they devoured everything making reference to their pact. 

“It is said that these documents were hung from the ceiling of the temple. 
Every reference to God’s name was devoured; all that remained was material 
relating to polytheism, injustice and destruction of ties of kindred. 

“God, the Almighty and Glorious, made His messenger aware of what He had 
done to their documents, and the Messenger of God (SAAS) told this to Aba Talib. 

“But Abu Talib responded, ‘No! May the stars never mislead me! ’ 

“He then hurried off with a band of the Banu ( Abd al-Muttalib and went to 
the mosque which was full of Quraysh. When the latter saw them heading for 
them they were surprised, believing them to be doing so because of the extent of 
their suffering and that they were coming to deliver the Messenger of God 
(SAAS) to them. 

“Abu Talib spoke to them as follows: ‘Various things we don’t need to tell you 
of have occurred between you. Bring now your deeds referring to the pacts you 
have made; perhaps now there can be peace between us all.’ 

“The reason he said this was because he was afraid they might look at the 
deeds before bringing them. 

“They did now bring them down, proud of them and not doubting that the 
Messenger of God (SAAS) was to be delivered to them. They placed them 
down, saying, ‘Well, the time has come for you to proceed to a reconciliation 
with your people. Only one man has caused this rupture between us. You have 
placed him in a position where he has brought the danger of destruction and 
corruption to your people.’ 

“Abu Talib responded, ‘I have only come to you now to offer you justice. My 
nephew has informed me - and he never lied to me - that God will have no part 
of that document there before you and that He has erased all of His names from 
it, leaving only references to your treachery, your breaking of the bonds of kin- 
ship and your unjust public demonstrations against us. 
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‘“If what my nephew has said is so, then you should recognize that and, by 
God, we will never surrender him to you before the last of us is dead! 

“ ‘But if what he said is false, then we will deliver him to you for you to kill or 
to spare his life.’ 

“‘We’ll agree to that’, they replied. 

“They then opened up the deed and found that he (Muhammad), the truth- 
ful and the trustworthy (SAAS) had proved correct. When Quraysh saw it to be 
as Abu Talib had said, they said, ‘By God, this has to be some magic done by 
your man! ’ 

“They then reneged and reverted to even worse impiety and violence against 
the Messenger of God (SAAS) than before, doing their best to destroy him as 
they had formerly compacted. 

“That group of men of the Bantl c Abd al-Muttalib responded by saying, ‘It is 
others, not us, who are more blameworthy in telling lies and using magic. We 
very well know that the boycott of us you agreed on was closer to sorcery and 
magic than what we did. If you had not agreed to use magic the deeds before you 
would not have been spoiled and God’s name would not have been erased while 
reference to your evil was retained. Is it we who rely on magic, or you?’” 

“Thereafter some men of c Abd Manaf and Qusayy, along with those of Quraysh 
bom to women of the Banu Hashim, including Abu al-Bakhtun, al-Mut'im b. 
'Adi, Zuhayr b. Abo Umayya b. al-Mughlra, Zam'a b. al-Aswad and Hisham b. 
'Amr, of the Banu 'Amir b. Lu-’ayy (the last-mentioned having had charge of the 
deed), along with other prominent members of their community, stated that they 
disavowed the action. 

“To this Abu Jahl, God damn him, responded, ‘But this matter is not revoc- 
able!’ 

“Abu Talib spoke verses regarding their deed and praised the men who had 
disavowed their former agreement, and he also commended the Negus.” 

Al-Bayhaql stated, “Our sheikh, Abu c Abd Allah, the hafiz y also related it 
thus, that is through Ibn Lahl'a, from Abu al-Aswad, from TJrwa b. al-Zubayr, 
meaning in the same context as that given by Musa b. TJqba, God bless him.” 

We have previously told of Musa b. 'Uqba that he stated, “The migration to 
Abyssinia only occurred following their entry into the enclave, and was the result 
of the Messenger of God (SAAS) having told them to do so.” But God knows 
best. 

I observe that it is most likely that Abu Talib spoke his lamiyya , his ode 
rhyming in ‘1’, as previously quoted, also only after they went into the enclave. 
And so making reference to it here is most appropriate. But God knows best. 

Thereafter ai Bayhaql related, through Yunus, from Muhammad b. Ishaq, as 
having said, “When the Messenger of God (SAAS) set out to fulfil the mission 
entrusted to him, the Banu Hashim and the Banu al-Muttalib undertook to 
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protect him and refused to deliver him. Even though they were opposed to him 
and were engaged in the same religion as their people at large, they were none 
the less reluctant to humiliate themselves and deliver him over, conscious of the 
loathing Quraysh had for him. 

“The Banu Hashim and the BanO al-Muttalib having taken their stand and 
Quraysh having recognized that they had no access to Muhammad, they met and 
agreed to write a document defining their relationship to the Banu Hashim and 
the Banu c Abd al-Muttalib. They agreed that they would not marry them nor 
allow their women to marry them, nor engage in buying or selling with them. 
They wrote a document to that effect which they hung up in the ka'-ba. 

“They then attacked the Muslims, restricting their movements and subjecting 
them to violence. Their plight and insecurity became extreme.” 

Thereafter Ibn Ishaq related the story in full, telling of their entry into the 
enclave of Abu Talib and of the severe trouble they suffered there, to such a 
degree that their children would be overheard inside writhing with the pangs of 
hunger. 

Eventually most Quraysh regretted their plight and expressed their hatred for 
their accursed document. They then told how God, in His mercy, sent down 
woodworm against the document and these demolished every word relating to 
God, leaving therein only what referred to evil, to the boycott and to slanderous 
talk. Also related was how God Almighty informed the Messenger of God 
(SAAS) of this and how he told this to his uncle Abu Talib. 

He then went on to mention in full the remainder of the story as narrated by 
Musa b. TJqba. 

Ibn Hisham stated, from Ziyad, quoting Muhammad b. Ishaq, “And when 
Quraysh saw that the supporters of the Messenger of God (SAAS) had gone 
to live in a land where they had attained security and where the Negus had 
offered his protection to those seeking refuge with him, that TJmar had accepted 
Islam and had now, along with Hamza, joined the Messenger of God (SAAS) 
and his Companions, and that Islam was spreading out into the tribes, they met 
and decided to write down a document. This would record their mutual agree- 
ment concerning the Banu Hashim and the Banu c Abd al-Muttalib. It specified 
that they would neither marry with them nor offer their womenfolk into 
marriage with them nor engage in any buying or selling with them. Having 
agreed to this, they wrote it down in a deed to which they gave their solemn 
pledge. They then suspended the document inside the kctba in affirmation of 
this. 

“The man who wrote out the document was MansOr b. c Ikrima b. ( Amir b. 
Hashim b. c Abd Manaf b. l Abd al-Dar b. Qusayy.” 

Ibn Hisham said, “He was also named as al-Nadr b. al-Harith. The Messenger 
of God (SAAS) said prayers against him and he lost the use of some of his 
fingers.” 




